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"As the navel is set in the centre of the human body, 

so is the land of Israel the navel of the world...  

situated in the centre of the world,  

and Jerusalem in the centre of the land of Israel,  

and the sanctuary in the centre of Jerusalem,  

and the holy place in the centre of the sanctuary,  

and the ark in the centre of the holy place,  

and the foundation stone before the holy place,  

because from it the world was founded." 

 

Midrash Tanchuma, Qedoshim 





 



 

Contents 

 

PREFACE AND ACKNOWLEDGEMENTS ............................................................. 1 

INTRODUCTION ............................................................................................. 4 

PART I - THEORY AND METHODOLOGY ............................................................ 7 

1. METHODOLOGY ........................................................................................ 7 

1.1 Secondary research methods ...................................................................................... 7 

1.1.1 Literature .................................................................................................................. 7 

1.1.2 Media ........................................................................................................................ 9 

1.2. Participant and Direct Observation ........................................................................ 9 

1.2.2 Interviews ............................................................................................................... 10 

2. A TALE OF TWO: ARCHAEOLOGY AND ANTHROPOLOGY .............................. 12 

3. JERUSALEM. ITS HISTORY AND IMPORTANCE ............................................. 16 

HISTORIC TIMELINE OF JERUSALEM ............................................................. 17 

4. ARCHAEOLOGY IN JERUSALEM ................................................................ 19 

4.1 Excavations Everywhere ............................................................................................ 22 

4.2 Destruction that Follows.............................................................................................. 23 

5. ARCHAEOLOGICAL INTERPRETATION, SUBJECTIVITY AND BIASES ................ 25 

5.1 Archaeological Sites as Matters of Dispute and Controversy ............................... 27 

5.2 Archaeological Interpretation ..................................................................................... 29 

PART II - FIELDWORK ................................................................................. 33 

6. THE IR DAVID FOUNDATION ..................................................................... 33 

7. EMEK SHAVEH ï ALTERNATIVE ARCHAEOLOGY ......................................... 35 

8. CITY OF DAVID: FROM TOURISM TO CONFLICT ........................................... 36 

8.1 Silwan ............................................................................................................................ 37 

8.2.1 Tours ....................................................................................................................... 43 

8.2.3 Bathsheba and David in Archaeological Remains .......................................... 47 

8.2.4 Fixation on King David ......................................................................................... 48 

9. THE TEMPLE MOUNT SIFTING PROJECT ï ONE MANôS TRASH IS ANOTHER 

MANôS TREASURE. ..................................................................................... 49 

9.1 History of the Debris .................................................................................................... 50 



 

9.2 Location and Setup ...................................................................................................... 51 

9.3 Controversies ............................................................................................................... 53 

9.4 Visitors and Volunteers ............................................................................................... 54 

9.5 Important/Special Finds .............................................................................................. 55 

9.5.1 The Harp of David Pendant ................................................................................ 58 

9.5.2 Coins....................................................................................................................... 59 

9.5.3 My special finds .................................................................................................... 59 

9.6 Field experiment........................................................................................................... 60 

10. LANDSCAPES: APPROPRIATION AND CHANGE ......................................... 63 

10.1 The Biblical Landscape in Silwan............................................................................ 63 

10.2 The Temple Mount Sifting Project ï a Contested Landscape and Contested 

Debris. .................................................................................................................................. 66 

11. ON ARCHAEOLOGICAL SITES AND NATIONAL MONUMENTS ....................... 67 

12. CEMETERIES ï EXHIBITING CONTINUITY AND INTERRUPTION ..................... 69 

12.1 Two Muslim Cemeteries ........................................................................................... 71 

12.2 Picking a Bone: The Sensitive Matter of the Excavated Human Remains ....... 73 

13. MUSEUMS OF ARCHAEOLOGY AND THE HISTORIC NARRATIVE ................... 74 

13.1 The Burnt House of Kathros .................................................................................... 76 

13.2 The Tower of David Museum of the History of Jerusalem .................................. 77 

13.3 Israel Museum ............................................................................................................ 79 

14. AUDIO-VISUAL REPRESENTATION OF ARCHAEOLOGY AND HISTORICAL 

NARRATIVE IN MUSEUMS ............................................................................ 81 

CONCLUSION ............................................................................................ 84 

ABSTRACT (GERMAN) ................................................................................ 87 

BIBLIOGRAPHY .......................................................................................... 89 

 





1 
 

Preface and Acknowledgements 

 

Choosing a topic for my thesis was neither easy nor instant. I wanted to write 

about a subject that is very current, and would allow me to fully take advantage 

of my skill-sets as a student of anthropology. However, I have always been 

interested in archaeology and history; I have volunteered on various 

archaeological projects and took archaeology classes in the Orientalistik 

department at the University of Vienna. In the summer of 2009, on account of 

my long held interest in the history, archaeology and culture of the Middle 

East, I participated in two archaeological excavations (in Jerusalem and Golan 

Heights) in Israel. Afterwards it became evident that archaeology is what I am 

really drawn to - all I needed was, somehow, to incorporate the two together 

and write about archaeology from an anthropological perspective. I went 

through different stages of indecision and rather late in my final year of 

university came up with an idea that later evolved and manifested itself as my 

ideal thesis topic leading me back to Jerusalem. In 2009 I did not know that I 

will return to Israel to do further research but as I was drafting my research 

plan for this thesis my prior experience in Jerusalem provided me with relevant 

case studies for the topic and assisted me in my research. 

 

I believe that under the current political situation and the scope of 

archaeological activity in Israel there is a great necessity to explore the 

relationship between Israeli politics and Israeli archaeology, and to open 

avenues for further, more specialized research. Initially, my aim was to work on 

two archaeological projects in Jerusalem ï the City of David and the Temple 

Mount Sifting Project, but after a few weeks of fieldwork it was apparent that 

research on just archaeological projects is not enough. In Jerusalem, wherever 

I turned my head, I came into contact with archaeology and the 

historiographical narrative that is based on it. Therefore, I expanded my 

research and searched for dimensions where archaeological data/knowledge 

is being used in the creation and appropriation of landscapes and identities as 
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well as a constant source of sustenance for developing nationalist and 

religious ideologies. In Israel it is not very difficult as numerous projects; 

everything from construction to agriculture to tourism requires the presence of 

an archaeologist due to the high risk of accidental discoveries by stumbling on 

a valuable artefact. Keeping a keen eye on the archaeological heritage of the 

area and tireless research have shown to have both positive and negative 

consequences. It is beneficial for gaining knowledge and preserving oneôs 

heritage, but for people, whose lives have been affected and continue to be 

affected, archaeology has become a nuisance and they have lost both interest 

and tolerance towards archaeological excavations. This kind of dichotomy has 

become a serious problem in states like Israel. The most crucial question here 

is the one of territory, and in Israel, after textual sources, archaeological 

remains and sites are the most relevant means to justify territorial claims. In 

my research I attempt to always stay connected with archaeology, whilst 

approaching the subject from different angles and contexts, for example; 

archaeological sites, museums displaying archaeological artefacts and 

archaeological practice in general. Thus the central subject of this thesis is 

archaeology, but as will become clear in the following chapters, by writing 

about archaeology one will brush against many relevant concepts in the field of 

anthropology such as mythology, religion, ethnicity, identity, nationalism and 

ideology. 

 

Writing this thesis was a challenging as well as a rewarding experience. It is 

my pleasure to thank the people and institutions who helped me in 

accomplishing this task. It is difficult to give full dues to all those who have 

been a part of this long process. First, my special thanks go to my supervisor 

Univ.-Prof Andre Gingrich, who accepted my research proposal and guided me 

throughout its realization. I want to thank my father for his endless support and 

encouragement and for believing that I will finish this work eventually, even at 

times when I refused to write a single word for weeks and the end was 

nowhere in sight. I am grateful to my family, friends and colleagues in both 

Estonia and Austria, especially MaijaLiuhto, who has borne with me through 
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many challenging times. This thesis would not have been possible without 

JabbarMadni, who accompanied me with his valuable advice and critique 

throughout this period, tolerated my frustration and motivated me to continue 

writing throughout the nice days of summer. I want to thank him for giving up 

so much of his time for the completion my work. To Professor Mohammed 

Shunnaq I owe thanks for his encouragement and advice in the initial stages of 

my research, his vast knowledge on the subject facilitated the work ahead of 

me. I want to thank Avner Goren and YonathanMizrachi for their guidance in 

Jerusalem and for putting up with the endless row of questions; for showing 

me amazing places and for letting me tag along on their assignments. 

Additionally, I am grateful to the staff of the Temple Mount Sifting Project for 

accepting me on their Project as a volunteer to carry out my fieldwork. 
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Introduction  
 

Since the end of the Second World War, at the heart of every global conflict, 

lies the issue of national identity and cultural property. It has shaped and 

reshaped, defined and redefined, united, separated and merged nations, their 

borders, the peoples within, and the culture and the heritage they share. In this 

global overhaul which started in the 19th century the material and even the 

immaterial history and culture, which for centuries defined peoples and 

nations, was taken under a new ownership. Ancestral land, ancient artefacts 

and even historic monuments were claimed by the new Imperial masters and 

distributed all over Western Europe in the same way trophies or war booty is 

distributed among the conquering army. 

 

The British Museum in London, the Louvre in Paris and the Pergamon 

Museum in Berlin all house substantial collections of archaeological material, 

mostly acquired during European colonial expansionin the eighteenth and 

nineteenth centuries. It was a race between different nations to collect more 

archaeological artefacts than others for the glory of the nation (Kohl 1998: 

227). Even today the British Museum contains a substantial part of the Greek 

Parthenon, the Elgin Marbles, obtained in the beginning of the nineteenth 

century that are now in the middle of an international dispute. The issue 

revolves around the question whether or not they should be returned to the 

Acropolis complex in Athens as part of the Greek cultural heritage. Such 

issues have become a norm in the field of archaeology as even the smallest 

artefacts uncovered by archaeologists can become involved in debates of 

cultural ownership and national-cultural identity.  This raises bigger questions: 

who owns a particular element of material culture? Who interprets the data, 

and for whom is it being interpreted?  

 

First, I want to make clear that the aim of this thesis is not to argue whether 

such and such archaeological interpretation is correct or whether it is 

appropriate to use archaeological data as it is being used. It is my intention to 
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show how, why, and to what end certain interpretations are made and how 

archaeology has taken a prominent place in the cultural politics of Israel and 

Palestinian Territories - specifically in Jerusalem. I would also like to point out 

how archaeology has entered to the Israeli-Palestinian conflict; and the sites, 

artefacts and knowledge is harnessed to construct/deconstruct collective and 

individual identities, legitimize territorial claims and to reinforce religious 

beliefs, thereby making certain political actions justified. This originally Western 

science has become a part of the day-to-day life of a large number people in 

both Israel and the Palestinian Territories. 

 

During my fieldwork and research I came to realize that the issue with 

archaeological practice and artefacts is much more complicated than just the 

conflict between Israel and Palestinian Territories, although as mentioned 

before, it makes up a substantial part. A number of other religious and political 

actors enter the field with their own agenda and claims to certain artefacts, e.g. 

the Ultra-Orthodox Jews demanding control over artefacts they consider 

sacred and not archaeological (El-Haj 2002: 239). During the course of this 

text I will explore some key issues that are crucial in explaining the nature of 

the impact archaeology has in the creation of a nation and its identity. 

 

The first chapter contains an overview of the research methods applied in 

gathering data, as well as the central literature and authors, whose works have 

influenced my thesis. 

The second chapter, A Tale of Two: Archaeology and Anthropology, outlines 

the history of the two disciplines and attempts to show the close connection 

between the two. The third and fourth chapters give an overview of the history 

of Jerusalem from the first settlement to modern times and introduce the 

reader to archaeological practice in the city since the beginning of scientific 

exploration. There is also a short discussion on the excavation methods. The 

fifth chapter, Archaeological Interpretation - Subjectivity and Biases, is 

analyses on the basis of various examples the interpretation and possible 

utilization of archaeological knowledge. The chapter attempts to show the 
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interconnection of archaeological knowledge to ethnic, religious and or national 

identity. Chapters 6 ï 9 concentrate on my personal fieldwork in Jerusalem. 

These chapters acquaint the reader to the two main localities of my fieldwork ï 

The Temple Mount Sifting Project and the City of David Archaeological Park. It 

will be explained how and why these specific locations are important for 

understanding the role archaeology plays in creating a national identity in 

Israel. Chapter 10 continues on the subject by examining the extent to which 

archaeology contributes to appropriation and change of both historic and 

present landscapes in Jerusalem. On the example of the village Silwan I will 

demonstrate how a present landscape is remodelled into a historic. Finally it 

will discuss the contested debris from the Temple Mount Sifting Project.  The 

final chapters 11 ï 14 are allotted to four of my smaller fieldwork projects: 

national monuments, cemeteries, museums of archaeology and audio-visual 

representation of archaeological knowledge in Jerusalem.  
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PART I - THEORY AND METHODOLOGY 

 

 

1. Methodology 

 

This research has taken an interdisciplinary approach to a complex and 

intricate subject matter, primarily employing anthropological methods to assess 

the role of archaeology in Israelôs territorial and national-cultural strife. 

Anthropological methods have been applied to examine archaeology and its 

practice in order to elaborate on an archaeological discourse in a specific 

cultural - political framework. My thesis can be roughly divided into two - the 

theoretical and empirical part. The theoretical part has been constructed using 

predominantly secondary research methods, while the empirical part is based 

on fieldwork and interviews conducted largely in Jerusalem during a period of 

two months. 

 

1.1 Secondary research methods 

1.1.1 Literature  

 

Being that the title and contents of the dissertation are multidisciplinary but the 

work itself is intended for the Department of Social and Cultural Anthropology 

of Vienna University (Institutf¿rKultur- und Sozialanthropologie) choosing the 

relevant academic literature was a challenge. Much of the theoretical part of 

my work will be based on the works by Nadia Abu El-Haj (1998; 2001) whose 

book ñFacts on the Ground: Archaeological Practice and Territorial Self-

Fashioning in Israeli Societyò (2001) serves as a very detailed and in-depth 

study of the topic. Her book covers the history of Israeli archaeology since the 
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creation of the state of Israel and provides a detailed analysis of its impact on 

the fragile Israeli-Palestinian relations as well as the development of a settler 

nationhood. On the basis of numerous archaeological reports and her own 

fieldwork she explains how archaeology can and does affect processes in the 

society. It provided me with an abundance of references and ideas in the initial 

stages of my research and throughout my research for data comparison.  

The works of Randall H. McGuire (2008) and Lynn Meskell (1998) clarify 

archaeologyôs interrelation with politics and nationalism.  

A very interesting and detailed overview of archaeology in Jerusalem was a 

book called ñThe Bible Unearthed: Archaeologyôs New Vision of Ancient 

Israelò(2002) by Israel Finkelstein and Neil Asher Silberman. Although its title 

may refer to an anti-biblical content, it gives a very unbiased and interesting 

overview of the history of Israel, based on both Biblical and archaeological 

data.  

Despite the divide in Europe between anthropology and archaeology, I was 

able to narrow down a sound number of authors, such as Bruce Trigger, 

Christopher Godsen, Ian Hodder and others, with relevant contributions to both 

disciplines. Christopher Godsenôs book ñArchaeology and 

Anthropologyò(1999)discusses thoroughly the relationship between the 

disciplines, their development and how they can be merged to create a more 

detailed and accurate knowledge. The work is divided into two parts: 

anthropology and archaeology in the historic framework and the contemporary 

scene. The latter concentrates on more recent developments, such as gender 

globalism and post-colonialism and how they have influenced the scientific 

practice among both archaeologists and anthropologists. 

A perfect link between anthropology and archaeology has been ĂThe 

Encyclopedia of Social and Cultural Anthropologyñ (2002) which, in my 

opinion, bridges the gap between the two, reducing it to a mere institutional 

difference rather than a disciplinary one. It contains clear and detailed 

explanations to the most important anthropological, archaeological and 

linguistic termini. 
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  In some chapters, using archaeological and historical texts has been 

inevitable, e.g. descriptions of archaeological sites, artefacts and historic 

accounts. Admitting that the Internet and online databases have been an 

important source of information, the majority of the research was done in the 

libraries. An extensive selection of books on the topic can be found in the 

anthropology library of the Royal Anthropological Institute of Great Britain. 

 

1.1.2 Media 

 

Written sources certainly make up the core of the information I used, but the 

nature of the topic gave me an opportunity to make use of a wide collection of 

audio-visual data. Archaeological documentaries, news reports and radio 

programmes have influenced my research both directly, in terms of citations 

and information, and indirectly, influencing my understanding and knowledge 

of the subject and helping me find different approaches. The intense political 

situation in the area results in an abundance of press articles on the subject 

from many parts of the world, which gave me an opportunity to read and 

observe how the issue is being dealt with on an international level. 

 

1.2. Participant and Direct Observation 

 

In the course of my fieldwork I made use of one of the principal research 

methods of cultural anthropology ï observation, both participant and direct, 

depending on the location and the circumstances of the fieldwork. I conducted 

my fieldwork over the course of 10 weeks in two locations: The Temple Mount 

Sifting Project (TMSP) and the City of David Archaeological Park (CoD). 

During that time I worked as a volunteer, participated in the tours, and 

observed the people in the CoDôs Visitorôs Centre. Due to the vehement social 

and political situation in the country, the overall sensitive character of the topic 

and in order to avoid altering the ófieldô, I decided for covert participant 

observation. Despite the problems which covert participant observation entails, 
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such as, ethical questions and data validity, I believe that overt observation 

would have been impractical if not impossible.  

 

1.2.1 Problems with Covert Participant Observation 

 

Researchers in the social sciences often discuss the ethics of covert fieldwork 

and whether such óspyingô on groups or individuals under study is morally 

justified. Often choosing covert method is the only way to gain access to 

information, which normally would have been denied or forged, and the safety 

of the researcher exploited. Knowing the risks of doing research in a country 

like Israel or Palestinian Territories and how the topic relates to current 

religious-political disputes, I chose to stay undercover, at least in part. I never 

lied about my person or activities but I did not reveal the entire extent of my 

research, which, in retrospect, proved to be a wise decision. Another problem, 

when employing covert research methods, is the validity of the collected data, 

as the fact of data collection must remain hidden and possible audio-visual 

recording of individuals unseen. No audio-visual recording of any individual 

was made without their knowledge and no photographs or personal data 

revealed without their prior consent. 

 

1.2.2 Interviews 

 

The main idea of the qualitative interviews was to provide an in-depth look into 

the political implications of archaeology in Jerusalem and to find out what itôs 

like to ódo archaeologyô in Israel, especially by interviewing  individuals who are 

in one way or another affected by politicized archaeology or drawn into it due 

to their profession as archaeologist.  The interviews were conducted in the 

form of both narrative and episodic interviews (Flick, 1995; Lamnek, 2005); the 

guidelines for every interview were slightly different and depended on the 

interviewee. Everyone interviewed was aware that I was in the progress of 

writing my diploma thesis and of the possibility of it being published.  
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Two key informants for this thesis were archaeologists Avner Goren and 

YonathanMizrachi. Both men took me to interesting locations and showed me 

things I would not have seen otherwise. Avner Goren is the director of 

Abrahamôs Path, a tourist route which follows the footsteps of 

Abraham/Ibrahim through the Middle East. According to Goren, history and 

archaeology can be of use in educating people from different faiths and 

cultures to see how much they actually have in common. YonathanMizrachi is 

an archaeologist and a member of organization EmekShaveh, and kindly 

agreed to answer my questions and show me archaeological sites and objects 

involved in the óconflict for the pastô (Ch. 6). Additional interviews were 

conducted all around Jerusalem ranging from short conversations of five 

minutes to long discussions over a cup of coffee.  

 

Before getting deeper into my fieldwork and interviews I will use the next 

chapters to introduce the reader to a number of subjects which are important 

for easier understanding of the overall text. The following chapter will shortly 

explain the history and connection between the fields of archaeology and 

anthropology and takes a look at some crucial periods in the development of 

the two. 
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2. A Tale of Two: Archaeology and Anthropology 
 

Archaeology and sociocultural anthropology, as well as physical anthropology 

and linguistics are all sub-disciplines of a larger discipline ï anthropology. It is 

a field of study that covers all aspects of human life. Archaeology and 

anthropology have been closely connected since their establishment in the 

beginning of nineteenth century. As the need for areas of specialization grew, 

and research methods became more complex, the two disciplines distanced 

themselves from each other. Nevertheless, during this period, their paths have 

inevitably crossed on a regular basis, and both have complimented and added 

value to one another. Christopher Godsen describes archaeology and 

anthropology as ña double helix with their histories linked, but distinctò (Godsen 

1999: 2).  

 

Archaeology is the only means to study the history and development of 

humans before the invention of writing, largely by analysing the material 

remains such cultures left behind. Although archaeology is mostly concerned 

with the past, ranging from the recent history to the ñ[é] earliest evidence of 

prehistoric hominid cultural activity about 2.5 million years agoò (Dietler 2002: 

45), but due to its sheer objectivity and inference based interpretations it is 

getting evermore involved in the sociopolitical affairs of the present.  (Hodder& 

Shanks 1997: 1). Anthropology, on the other hand,  is more concerned with the 

study of human life by researching people in the present in their natural 

environment, touching slightly on history to observe social and cultural change 

(Dietler 2002: 47).  

 

In the post-modern era archaeology took a break from the formalist approach 

and followed the high road to more theoretical applications of the discipline. As 

a result, in the 1960s, a new direction emerged in the field of archaeology ï 

processual archaeology, also called, the óNew Archaeologyô. In the wave of 

this ónewô direction archaeology was conceptualized as an anthropological 

science rather than historical. (Shanks &Hodder 1997:3)  
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During the 1960s and 1970s with the emergence of ethno-archaeology the gap 

between archaeology and anthropology grew smaller. Archaeologists began to 

concentrate on the material culture of the óliving peoplesô in order to make 

sense of the past (Dietler, 2002; Godsen, 1999). For example the study by 

Lewis Binford on the Inuit hunter-gatherers (Binford, 1978) and their behaviour 

around the hearth, attempting to interpret Palaeolithic remains. In the United 

States, the disciplines are part of the same faculty along with linguistics and 

physical anthropology, but in Europe they are generally separated with 

archaeology more closely linked to history. It is possible to separate faculties 

and institutes but the two fields are intrinsically connected by being the two 

sciences that provide information about human life ï past and present. 

Therefore it is not surprising that course books and encyclopaedias of 

archaeology contain definitions about anthropology and vice versa.  

 

In Europe, the search for a connection and the attempt to associate oneself 

with ancient cultures, considered superior to oneôs own, started in Italy during 

the 14th century. The scholars of the time, in the newly formed city states, 

researched ancient Greek and Latin texts, attempting to create a glorious past 

and justification for innovation and expansion (Trigger, 1989). Alice Kehoe 

suggests that already back then [Renaissance], archaeology functioned as a 

tool for the mercantile capitalist expansion (Kehoe 2007) and has been an 

instrument in reinforcing the capitalist ideology since then. During the second 

half of the 15th century, an Italian scholar, Ciriaco deô Pizzacoli of Ancona, 

travelled through Italy, Greece and Asia Minor. On his travels he collected 

ancient inscriptions and sketched archaeological remains, and often, therefore, 

the invention of archaeology has been accredited to him (Silberman 1995: 254 

in Kohl 1995). Europeôs fascination with ancient Rome and Classical Greece 

has not decreased; they are still considered as the cradles of European culture 

and democracy.  An excellent example of the importance of this idea today is 

the three-volume work ñBlack Athena: The Afroasiatic Roots of Classical 

Civilizationò (1991) by Martin Bernal. He states, resting on linguistic and 

historical evidence, that the Ancient Greek civilization was not established by 
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Central-European settlers but instead, had African and Asian roots. Again, it is 

not my point to argue whether his claims are true or not, but to show the 

reaction it got from the academia. Soon after the publication scholars like Mary 

Lefkowitz vigorously protected the heritage we have called óour ownô since the 

14th century. On the other hand, the book was well accepted in Afro-American 

circles throughout the United States. In the light of such cases, the point to be 

made is that the connection with the past has a profound and a deep-rooted 

impact of how people and nations view themselves. Any attempt to re-evaluate 

that connection can be very controversial.  

 

Before archaeology became a systematic study of human history, 

antiquarianism was widespread throughout Europe and Scandinavia. 

Antiquarians collected prehistoric artefacts and curiosities, provided detailed 

descriptions of archaeological sites and eventually ascertained relative dates 

and classifications. During this phase extensive collections of artefacts were 

put together and catalogued. Although the work was not coherent to constitute 

a discipline of prehistory, it was extensive enough to form the ground for 

further developments (Trigger, 1989). 

 Archaeology, as an empirical science, was born in Denmark in the beginning 

of the 19th century. C.J Thomsen1 discovered the reliability of the óthree-period-

systemô- the sequence of stone, bronze, and iron ages, and made the first 

steps toward early chronologies and an óarchaeological systematizationô 

(Goodman Mandelbaum 1963: 261).  At the end of the century cultural 

evolutionism was prevailing both among archaeologists and anthropologists, 

e.g. Morgan and Tylor, which eventually led to the identification of 

geographically defined archaeological óculturesô (Dietler 2002:48).  

 

During this cultural evolutionist period, German linguist and prehistorian, 

GustafKossinna, developed the paradigm of ósettlement archaeologyô ï using 

material culture to identify geographical regions with specific ethnic groups and 

ñ[é] trace the presence of historically known peoples back to their supposed 

                                                           
1
Danish archaeologist (1788 ς 1865) 
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prehistoric originsò (Jones 1997: 2). This concept became influential in the 

European archaeology (Dietler 2002: 48) and also contributed to the co-option 

of archaeology in the political endeavours of the National Socialist regime. At 

the same time, the Vienna School of ethnology, developed the concept of 

Kulturkreislehre, which is constructed on the diffusionist notion of a ócentre of 

origin(s)ô, where cultural traits can be traced back to. After the Second World 

War such concepts were largely cast aside in both archaeology and 

anthropology and the next generation of scientists developed new approaches, 

bringing the two disciplines closer to each other once again.  

 

In the later chapters I explore the rather racist use of archaeology in Germany 

during the NS-Regime and archaeology in the post-Soviet states as they are 

good and befitting examples for demonstrating how easily and to what end 

archaeological data can be used and manipulated to influence how people 

perceive the world, territory and others around them. Both archaeology and 

anthropology have evolved and have gone through periods of self-criticism and 

self-reflection. Every generation of scholars has come forward with new ideas 

and technologies which have reshaped the scientific fields. In current 

archaeology archaeologists pay more attention to the political implications of 

their research and have started to concentrate more on the lives of the past 

peoples as opposed to only their material remains and chronologies. 

Indigenous perspectives on archaeology are taken more seriously and notions 

like ógenderô and óbodyô have entered the discourse.  

In the following chapter I will move away from the history of archaeology to the 

history of Jerusalem to acquaint the reader with the complicated historiography 

of the city as well as some of the more important historic events. 
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3. Jerusalem. Its History and Importance 

 

Much of what is happening in Jerusalem today is the result of 5000 years of 

tremulous history of the city. Historical, archaeological and anthropological 

knowledge is being used more here than anywhere else in the world for 

constructing and de-constructing ethnic identity and national myths of origin, 

legitimizing claims on territory and moulding people's systems of belief. 

Numerous ethnic and religious groups co-exist on a rather small territory, each 

claiming to have historic connections to the city or at least to a part of it. 

Therefore, I find it relevant to add a chapter which gives a short historical 

overview of the city in order to show the constantly increasing importance of 

Jerusalem to the culture, religion, politics and economy of both Palestinian 

Territories and Israel alike.  

 

It is relatively tricky to give an historical account of Jerusalem. First of all, much 

of the historical narrative is influenced by ideological predispositions - in the 

words of Avner Goren: ñnarrative is stronger than archaeologyò. Much of the 

ancient history of Jerusalem is told in accordance with the Bible and based on 

the writings of Titus Flavius Josephus - a Roman-Jewish historian of the first 

century CE ï and thence one-sided. Secondly, recent publications about the 

history of Israel and Jerusalem have been written with Israel as the focus of 

attention not Palestine, as Israel has the means to provide for large-scale 

financial and scholarly resources for the search of its past (Whitelam 1996: 3).  

The beginning of Jerusalem's history starts outside the City Walls on a mound 

which is now called the City of David (Ch.8). From there the city started 

growing, soon covering the hills around it. I do not intend to go over the entire 

5000 years of history but, instead, add a general time-line with important dates 

and events in order to facilitate the orientation in historical periods (Table. 1). 

 

Jerusalem, for secular people, is just a city in the middle of a conflict, until their 

first visit. Thereafter the visit becomes an experience that people will keep with 
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themselves forever. This bold statement comes from seeing and interacting 

with people visiting Jerusalem during a period of almost two months. During 

my fieldwork I did not encounter a person who had been left unmoved. The 

long history is evident in every corner of the Old City and its vicinage; 

remainders of the people of the past accompany the life and activities of the 

current inhabitants. 

 In the next chapter on the history of archaeological work in Jerusalem I will 

look more closely into the ever growing curiosity of archaeologists to uncover 

the historic account of this small ancient settlement that evolved into one of the 

most important cities in the world.  

 

Historic Timeline of Jerusalem 

 

Date  Timeline Religious events 

4500 ï 3500 BCE First settlement near the Gihon 

Spring 

Time of the Patriarchs 

3500 ï 2800 BCE Early Bronze Age. Canaanite 

Culture ï small village 

1700 BCE Canaanite city. First wall and 

water system built. 

1850 BCE The Binding 

of Isaac 

1300 - 1000 BCE Canaanite city. Fortifications to 

the acropolis. 

Israelites settle in the 

Land of Israel. 

1000 ï 800 BCE Small Israelite and Judean 

settlement. Royal Quarter E 

built. 

1000 BCE King David 

conquers Jerusalem 

and makes it his capital 

962 BCE King Solomon 

builds 1st Temple 

701 BCE Siloam tunnel built. 

Sennacheribôs Siege on 

Jerusalem. 

King Hezekiah builds a 

tunnel from the Gihon 

spring. 
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586 BCE Nebuchadnezzar II siege on 

Jerusalem. Jerusalem is 

destroyed. 

Babylonian Exile. 

Destruction of the 

Second Temple.  

539 ï 322 BCE Persian Period Return to Zion. The 

Temple is rebuilt. 

332 ï 141 BCE Hellenistic Period. Alexander 

the Great. Expansion of the 

city. 

 

141 ï 63 BCE Hashmonean Period  

63 BCE Early Roman Period. Pompey 

the Great conquers Jerusalem.  

 

38 ï 37 BCE Herod the Great is named 

óKing of Jewsô 

 

19 BCE Herod rebuilds the Temple  

  Birth of Jesus. Healing 

the blind man. 

Cleansing of the 

Temple 

30 CE  Crucifixion, 

Resurrection, 

Ascension of Jesus 

70 CE Roman siege of Jerusalem by 

emperor Vespasian. 

Destruction of Herodôs 

Temple.  

 

70 ï 324 CE Late Roman Period. 

Jerusalem reconstructed 

under Hadrian and renamed 

AeliaCapitolina 

 

324 ï 638 CE Byzantine Period. Jerusalem 

becomes an important 

Christian centre. Empress 

570 CE Birth of 

Mohammed 

620 CE Mohammadôs 
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Helena visits Israel. Night Journey 

637 ï 1099 CE Muslim Period  

1250 ï 1516 CE Mamluk Period  

1516 ï 19 Ottoman Period  

1917 -  Modern Period, British 

Mandate. 

 

1948 Establishment of the State of 

Israel 

 

Table 1. 

 

4. Archaeology in Jerusalem 

 

In glancing at the map of Jerusalem, and observing how 

strongly marked is its site by the hand of nature, and how 

limited, from the character of the ground, must have been its 

dimensions; one might suppose that there is no city of the 

ancient world, respecting the topography of which there was 

room for so little question: yet, strange to say, although this 

general correspondence of situation between the ancient city 

and the modern is evident, and admitted by everybody, there 

is perhaps no similar instance in which so many conflicting 

notions have been put forth, respecting the course of the 

three walls, and the position of the prominent buildings. It 

would seem as if this limited space were destined to be an 

arena for the eternal display of antiquarian ingenuity and 

learning, - the battle ground of views diametrically opposed to 

each other; and so inexhaustible appears to be the 

fascination of the subject, that fresh theories continue to be 

poured forth, each of them more absurd ï or, to speak more 
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respectfully of the learned disputants ï at least startling than 

that which preceded it. 

W.H. Bartlett in 1855 

 

 

Jerusalem and the area today known as Israel and Palestinian Territories has 

continuously been a matter of dispute between the three major monotheistic 

religions of the world: Judaism, Christianity and Islam. Throughout the history 

one or the other group has been excluded from visiting their holy sites or even 

entering the city, depending on who is holding it at a given time. Next to 

religious, territorial and ethnic contention, a new dispute has risen during the 

past century ï a dispute for historic past. Archaeology has undeniably become 

an important factor in this fight for heritage. 

Archaeological interest in the area awoke in the 4th century CE, when Empress 

Helena, mother of Constantine the Great, ventured through the land 

considered as the birthplace of Jesus, in search for Biblical sites and relics 

(Silberman, 1983) to propagate and reinforce the Christianization of the 

Roman Empire. According to the historical account, Empress Helena was able 

to find and retrieve the True Cross and the nails which attached the body of 

Christ to the Cross (Drijvers 1992: 111). The pieces of the True Cross, among 

other items related to Jesus Christ, fast became important relics throughout 

Europe and Asia Minor. Since the early Middle Ages pilgrims have embarked 

on journeys through the Holy Land, in search for objects that could be kept as 

relics. The expulsion of the Christian Crusaders from the Holy Land at the 

close of the 13th century did not stop the European influx of pilgrims and 

travellers, which continued throughout the Middle Ages (Silberman 1991: 77). 

Since the Middle Ages, Jerusalem in general and certain locations in 

particular, have become matters of cultural and religious conflict between the 

adherents of the three religions and their subdivisions. It was not until the 

nineteenth century, when the wave of western travel and scientific exploration 

pulled Jerusalem once again to the centre of western European interest 

(Silberman 1982: 4). Scholarly curiosity first started with biblical geography and 
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cartography - the search for biblical locales and mapping of the ancient 

landscape. Early 1850s marked the beginning of archaeological activity in the 

modern sense of the word, systematically uncovering biblical monuments and 

relics (Silberman 1991: 76). ñAncient Palestine, much like the concept of Hellas 

for nineteenth-century Europeans, was to be recuperated, as it was 

understood to be the foundation of (or in the case of Hellas, to be the example 

of) modern European (Christian) civilizationò (El-Haj 2001: 25)  

The research and surveys of the Palestine Exploration Fund (est. 1865) and 

the early archaeologists, had an effect on the politics and largely defined the 

borders and shape of the Mandatory Palestine after World War II (Silberman 

1991:79). With the emergence of biblical archaeology in Europe, finding the 

Temple of Solomon became one of its first quests (Finkelstein &Silberman 

2002: 132), which was followed by the search for King Davidôs Palace and 

other biblical monuments. Later, national Israeli archaeology was built on the 

Fund's nineteenth century surveys and explorations (El-Haj 2001: 22). 

The lure of the Holy Land and biblical sites invited a multitude of pilgrims, 

travellers and archaeologists to Palestine, bringing about the largest western 

invasion since the Crusades (Silberman 1982: 4). The later Jewish immigration 

to the area resulted in the emergence of a new interest group for antiquities 

and archaeological sites, which led to the rise to Israeli archaeology as a 

distinct form of archaeology. It developed hand-in-hand with Jewish 

nationalism and, according to Silberman (1995), by the 1960s, ñparticipation in 

excavations had come to be a ritual for Israeli schoolchildren, soldiers and 

foreign visitorsò (Silbermancited in El-Haj 2001:55), and had become a secular 

pillar of Jewish identity (Hallote&Joffe, 2002).  

Archaeology in Israel has been often described as being a ñnational hobbyò 

(El-Haj 2002: 1) for the Israelis - and correctly so. Apart from the abundance of 

archaeological projects running all across the country, a great number of 

Israelis are urged to participate in the projects as volunteers and helpers. 

Some archaeological sites, in and around Jerusalem, offer individuals and 

families a chance to participate in an archaeological dig for a few hours or a 
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day, sometimes for a small fee.I participated in two projects that offered this 

opportunity: Ramat Rachel (2009) and Temple Mount Salvage Operation 

(2011) both located in Jerusalem. 

 

The abundance of archaeological material contributes to its use for ideological 

purposes, as more material means a more abundant history and a deeper, 

more established connection to the óthrivingô civilization2 of the past. It is not 

only the Israelis, who are trying to establish a deeper connection to the land. 

While in Jerusalem, I heard from a number of people that a number of 

Palestinian academics are also seeking to establish and prove their historical 

connection with the Canaanites, thereby preceding the Jewish connection to 

the land by two thousand years. Due to the absence of financial and political 

means, this theory is poorly researched and lacking evidence.  

Apart from prehistory, it seems to me, that archaeology in Israel and Palestine 

splits into two paths: 1) archaeology that is being used to prove the Bible, 2) 

archaeology that is being used to disprove the Bible.  According to 

YonathanMizrachi, there is also a small group of archaeologists interested in 

the civilizations and cultures of the people of the past but they are a minority. 

Hence, the majority of the archaeological projects in Jerusalem are done in the 

biblical context and, in essence, verify the connection between the land, the 

Book and the Jewish people.  

 

4.1 Excavations Everywhere 

 

Throughout the history of archaeological excavations in Jerusalem there has 

never been a lack of sites to excavate and study. Despite the intense and 

continuous archaeological work, it seems, more questions have risen from the 

vast amount of knowledge accumulated in the last 150 years than has been 

possible to answer. Hence, it is easy to find an archaeological project to 

participate in. My participation in three different archaeological projects 

                                                           
2
The braces are used due the on-going debate between archaeologists, whether Davidic Jerusalem was 

in fact a great city and part of a powerful empire (Finkelstein &Silberman, 2001) 
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inJerusalem and Golan Heights has given me an idea of how much 

excavations vary in their setup and character across the country. First and 

foremost, it is the people: the archaeologists, students and volunteers, who 

define the dynamics and set the tone of the project. They are largely 

dependent on the nature and context of the site and its period, whether it is a 

pre-historic, Biblical, Muslim etc. site. The site directorôs opinions and personal 

agenda will eventually have an effect on the volunteers and others working on 

the site. The archaeologist is responsible for interpreting the finds extracted 

from the site and in the case of Israel, it is important to know whether the 

archaeologist has a biblical or in some cases anti-biblical agenda, which 

frames the context of his/her interpretations.  

Even though archaeology is a popular field of study among Israeli students 

and a beloved pastime among the locals, the amount of work to be done is 

substantial. Volunteering at an archaeological site is very common among 

tourists, who want to see the country and learn about its famous past. The 

Projects usually vary in the time period and location but additionally they are 

divided after levels of comfort, depending on how much the participants are 

willing to pay. It is entirely  possible for volunteers to stay in a 5*star hotel and 

have meals served on the site, including staff wearing white gloves and tables 

covered with white tablecloths.  

 

4.2 Destruction that Follows 

 

The methods of excavation have evolved greatly during the past hundred fifty 

years. If a century ago ódiggingô was the only method, next to scriptural data, 

for obtaining information from the ground underneath, then today it is 

considered as the last option, as it  causes irreparable damage to 

archaeological layers as well as the present landscape. Due to the application 

of new technologies, like geophysical analysis, radar mapping, aerial 

photography and echo sounding, to name a few, the need to excavate has 

diminished.  
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Archaeology has been drawn into the conflict between Israel and Palestinian 

Territories and both sides criticize each otherôs work and practice. Archaeology 

in Israel or Israeli Archaeology, as El-Haj calls it, has been criticized on many 

grounds. Apart from being accused for its nationalistic character and following 

a certain ideology, even the practice of archaeology and its methods are under 

close scrutiny. Israeli archaeology has been accused by the Palestinian Waqf 

and the international archaeological community to use bulldozers and bigger 

buckets, shovels and pickaxes on archaeological sites to reach the earlier 

layers (Iron Age) faster (El-Haj 1998; 2001).  

 

During my fieldwork I did not come across different sizes of buckets or tools. 

The buckets used on the sites were the standard 10L containers I saw on 

every site I worked at or walked by from. I also cannot imagine doing the 

óbucket-chainô that is so common on archaeological projects, with larger 

buckets. The Iron Age stratum contains material objects of nationalist 

importance. Excavation is eventually destroying the landscape of the present 

as well as past, because every layer must be removed in order to get to the 

next. If the destroyed layers are not carefully recorded and finds preserved, 

some periods in history might be lost. I inquired about this from two 

archaeologists during interviews and they disagreed that bulldozers are used 

inappropriately and that some layers are being discarded and treated 

differently. Still, they acknowledged the fact that certain strata are more 

relevant and interesting for the archaeologists. Excavations that I participated 

in (2009) had bulldozers working on them regardless of the history of the site. 

One of the sites, Ramat Rachel, was biblical, the other, in the Golan Heights 

was a Classical site. The bulldozers were working under the supervision of the 

archaeologist, who stopped the machine as soon as he noticed something in 

the debris. It can be that bulldozers are used by some archaeologists to cut 

through irrelevant strata quicker but I do not believe it is a general practice. 

Therefore, I would not equalize using bulldozers on excavations with 

nationalist pursuits or óbad practiceô.  
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Bulldozers play a significant role in the establishment and work of the Temple 

Mount Sifting Project, one of the main points of interest in this thesis. Here the 

direction of critique has turned towards the Waqf, as they are accused of using 

bulldozers and conducting illegal constructions on the Temple Mount and 

destroying valuable archaeological strata. According to Yusuf Natsheh3, Waqf 

archaeologists were present when the construction works were carried out. 

This makes it seem that using heavy machinery is fine as long as Israelis are 

behind the wheel but not anyone else. I think, after writing this chapter that the 

struggle for cultural heritage and the political nature of archaeology in Israel 

has reached a point where accusations of all kinds, for example the size of the 

tools, are used to draw negative light on the other party, thereby diminishing 

their credibility. It shows the enormous significance of archaeological 

knowledge and the influence this knowledge has on Israeli politics and culture. 

 

5. Archaeological Interpretation, Subjectivity and 

Biases 

 

ñWhenever the archaeological data of material culture are presented in 

museums, on sites, in literature, in schools, in textbooks, as the evidence for 

the activities of 'races', 'peoples', 'tribes', 'linguistic groups', or other socially 

derived ethnic amalgamations, there should be at least scepticism if not 

downright suspicionò (Ucko 1989: xi). 

 

In the previous chapters I have attempted to give an overview of archaeology, 

its developments in the world in general and in Jerusalem in particular. This 

chapter will introduce the main emphasis of my thesis: how archaeology is and 

has been used for modifying and propagating a certain ideology and the role it 

plays in how people see and experience the world - and sometimes, are made 

to see the world. Archaeology has been a beneficial instrument for imperialist, 

colonialist, nationalist, capitalist and Zionist ideologies for a long period of time. 

                                                           
3
 Director of the Department of Archaeology at the Haram al-Sharif in Jerusalem. 
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Only recently have archaeologists begun to view their work with critique and 

re-evaluate the strengths and weaknesses of the discipline and its methods. In 

September 1986 the issues of 'Archaeological Objectivity' and 'Interpretation' 

were discussed on a global scale the main themes of the World Archaeological 

Congress, which brought together archaeologists and anthropologists as well 

as non-academics from all over the world (Ucko in Shennan 1989: x).  

 Today there is an abundance of works, written by archaeologists themselves, 

on topics that relate archaeology with nationalism, politics (McGuire, 2010), 

and capitalism (Hamiliaks& Duke, 2007).  

 

Defining the term ideology for this thesis is pivotal but also complicated. The 

scope of my thesis does not allow for an in depth analysis of the term, as the 

explanation of such a wide subject would require a research thesis in its own 

right. However, different social sciences have come up with their own 

definitions of the term depending on the usage and context. According to the 

Encyclopedia of Social and Cultural Anthropology, ideology, out of a variety of 

meanings, has two definitions which are relevant to anthropology. Firstly, it is 

defined as a ñsystem of social and moral ideas of a group of peopleò (Barnard 

&Spencer 2002: 293). Clifford Geertz summarizes ideologies ñwhatever else 

ideologies may be ï projections of unacknowledged fears, disguised for 

ulterior motives, phatic expressions of group solidarity ï they are, most 

distinctively, maps of problematic social reality and matrices for the creation of 

collective conscienceò (Geertz, 1973). Here the term óideologyô is 

interchangeably used with ósystem of beliefs and ideasô mostly referring to 

religious, national and political ideology.  

 

Archaeology is not an exact science and almost every artefact, stone, wall or 

structure can have and most probably has multiple interpretations as long as 

there is no written documents stating ñThis is my harp - signed,  King Davidò 

and even then the question of authenticity remains. Therefore it is not very 

difficult to incorporate various archaeological finds into theories that would 

serve an ideological, national or a racist cause. Artefacts, recovered from the 
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earth are nothing but material objects and become scientific data only after 

being put into a context of specific theories and narratives (Shennan 1989: 2) 

by archaeologists. Regrettably ñ[t]he history of archaeology is littered with 

examples of the suppression of disciplinary dissent, the manipulation of 

argument and principle and, most important, the culturally-sanctioned 

production of archaeological knowledge which violates the methodological 

principles of its producersò (Murray 2007: 114). 

 

5.1 Archaeological Sites as Matters of Dispute and 

Controversy 

 

In many parts of the world archaeological sites are involved in conflicts or are 

the triggers for conflicts, mainly for identity or religious reasons. Examples 

include the relatively violent dispute between Muslims and Hindus over the 

Ramajanmabhumi-BabriMasjid in the city of Ayodhya, India. Certain Hindu 

groups assert, based on historical evidence, ñthat this was the site of a temple 

built to commemorate the birthplace of Lord Rama, a much revered kingly deity 

[...]ò (Das 1993: 138). Muslim organizations, on the other hand, disagree that 

there is firm archaeological or historical proof to say that the mosque was built 

on top of a destroyed temple (Ibid).  The culmination of the dispute was the 

destruction of the Masjid in 1992. Saddam Hussein attempted to rebuild 

ancient Babylon and the palace of Nebuchadnezzar II using the latter as a 

symbol for his power, identifying himself as somewhat of a reincarnation of the 

historic ruler. After the invasion in 2003 the site became a base for the U.S 

Marines. In Zimbabwe, the ancient ruined city of Great Zimbabwe has been 

appropriated as a national monument by the current government, giving the 

name to the modern state of Zimbabwe. The most relevant example for this 

thesis is the City of David in Jerusalem, which will be described thoroughly in 

the following chapters. Archaeology and its practice are therefore imbued with 

politics (Kohl, 1998; McGuire, 2008) despite being sometimes hidden behind 

the ñfacade of empirical objectivityò (Kohl 1998: 224).  
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In todayôs world of scientific progress, scientists from all fields come up with 

theories about how we and the world around us function, develop new 

technologies etc.. In a way, science develops and steers the ideas and makes 

people question and re-think their cosmology. As shown in the examples 

above, archaeology, as a well-established and prominent scientific field of 

study, does contribute to individualsô and groupsô way of understanding the 

world around them, their past and their identity. It has helped the Western 

World to answer the question of the origin and evolution of human species, 

after Creationism became under speculation; it has contributed to the 

discourse about the authenticity of the three Abrahamic religions, moulding 

peoples beliefs and creating new ideas; it has helped to unearth a number of 

ancient civilizations in different geographic locations, providing modern nations 

with a national past. Although the questions archaeology seeks to answer 

seem to be universal to all mankind, the practice of archaeology ï excavating 

and uncovering remains from the past, ñ[é] has become structurally necessary 

only in certain types of society, such as our ownò (Tilley 1990: 128).  

 

Archaeological interpretations may or may not be used to influence certain 

ideologies but one must be aware, that contemporary social, political and 

cultural aspects of a place fashion the course of archaeological research 

(EmekShaveh, 2011). Interpretation of the past is a contemporary act (Tilley, 

1990) and the past is created in accordance with meanings understandable 

today. In Israel and elsewhere, the knowledge produced by archaeologists 

escapes the boundaries of science as it enters the field of politics, religion etc.. 

Although most archaeologists in Israel do not admit to having any political 

agenda and are only searching for truth and explanations, the archaeological 

data they produce is often, with the knowledge of the archaeologists, used for 

other purposes whether religious, economic or political.  
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ñThis ideology of science, which tries to conceal its interests and wants its own 

beliefs to be accepted as truth by those who recognize its power and 

dominance, is thus hardly different from other ideologies that are developed to 

achieve hegemony, to legitimate power or to conceal inequality ï if only in the 

domain of knowledgeò(Dijk 1998:3). 

In Israel and Jerusalem the archaeological knowledge is contested, as there 

are at least two groups creating their own distinct history and identity on the 

same historical terrain. Practitioners from both sides blame each other for 

forging the facts and false interpretations, but at the moment the Israelis have 

the upper hand as they control the territory, funds and institutions responsible 

for conducting research in the Land of Israel. This fact puts Israel in charge of 

historical knowledge and its distribution. Today the general public, not well 

informed of the scientific dialogues between different schools of scholars, 

generally trust the theories which get a wider coverage by the media, and see 

no reason to question the personal motives of the stake holders.  

 

5.2 Archaeological Interpretation 

 

In the previous chapter I have given short examples on how archaeology can 

be and is used for political ends. The aim of this chapter is to point out, that 

taking advantage of archaeological knowledge for nationalist pursuits is not 

only taking place in Israel. Due to the disposition of archaeology as a science, 

it has become an important factor in territorial disputes as well as ethnic and 

religious self-determination, especially with the spread of globalization and the 

fall of Western colonialism, in many parts of the World. I do not intend to leave 

the impression, that using nationalist archaeology is always controversial and 

questionable. On my opinion, it is only the case in certain socio-political 

environments, where there is urgency for territorial or ethnic legitimacy, for 

example after a war or other political instability.  

A widely criticised example is the use of archaeology during the National 

Socialist period in Germany. Nations try to create a link with a legendary 
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civilization of the past, especially to one that contributed greatly to the 

development and advancement of the human race. It is also politically and 

strategically advantageous to have a connection with a civilization of the past 

which has a universal appeal.For a nation to have a strong legacy and a 

glorious past elevates its importance in the present and establishes its 

historical precedence giving it a place in history. It is suggested that National-

socialist Germany's obsession with genealogy and prehistory was a result of 

the inferiority complex that developed after the demoralizing and humiliating 

defeat in 1918. The German self-respect was in desperate need of repair and 

instilling national pride into the hearts of the German people was imperative.  

What began as a rehabilitation of national pride turned into an expansionist 

agenda geared towards declaring the German supremacy over other races 

and reclaiming the ancient 'Germanic' land. In retrospect it has been observed 

that the inferiority complex was more perceived than real, nevertheless it must 

be pointed-out how nationalism can be deeply infused with archaeology. 

Archaeology played an important role forging and defining the NS ideology and 

on many occasions archaeological data was either forged or misinterpreted 

(Jones, 1997; Arnold, 2006) to create and maintain the national myth and 

heritage they had created. Archaeology in Israel, on my opinion, has come 

alarmingly close to a similar ôbad practiceô in archaeology.  

 

Analogous circumstances prevailed in the archaeology of the Soviet Union. 

The aim of Soviet archaeology was to counter the claims of prehistoric 

superiority for one, and to create a Russian-centred, rather than a multi-ethnic 

federation (Chernykh, 1995).  

From 1919 onwards, after the establishment of the Russian Academy of 

Material Culture, the Soviet Union controlled the worldôs most widespread 

network of archaeological research (Trigger, 1989). During the period of 

Russification, archaeologists concentrated on Slavic material culture and often 

disregarded and even destroyed other material. My grandmother told me 

stories how in Izborsk, Estonia, a Russian archaeologist, Professor R»bakov, 

eliminated Viking remains, in order to propagate an exclusive Russian account 
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of history. Such acts had a lasting effect on the archaeology in the former 

Soviet republics, in form of an information gap as well as lost data.  

The fall of the Soviet Union and the emergence of a number of new states in 

Eastern Europe and Central Asia created an urgent need for a national past of 

their own, one distinct from Soviet heritage. The nationalist movements in 

archaeology and elsewhere began long before the crucial perestroǯka period 

(Chernykh, 1995) and did not surface right after the fall of the Union, instead a 

period of transition followed. The main reason was lack of funds, as the 

institutions of the Soviet Union financed the majority, if not all archaeological 

excavations (Ibid).  Despite the difficult political and financial situation people 

needed and wanted proof of their distinct heritage and culture. In 1976, the late 

Estonian President LennartMeri, wrote a book, H»bevalge (1976), about the 

past of the Estonian people, reviving a forgotten mythological past infiltrated 

with, sometimes questionable, archaeological, ethnographic and historic 

data.After regaining control of the territory in August 1991, it was necessary to 

create a separate ethnic and linguistic identity of Estonian people. Regrettably, 

archaeologists in young states like Estonia, tend to give more attention to finds 

that are considered óour ownô, thereby following the óbad practiceô from the 

Soviet Union. Even the Museum of History in Tallinn concentrates mostly on 

the more ógloriousô historic periods, and keeping the others silent. 

Very much like Israel, Estonia has propagated its very individual national and 

ethnic identity by marketing specific óEstonianô products, which are created 

based on ethno-archaeological data. This has greatly enhanced peopleôs 

understanding and interpretation of Estonian culture and past. Throughout the 

history people have lived a simple life on the territory where the state of 

Estonia is now located. Due to centuries of slavery, both Estonian culture and 

religious beliefs were suppressed. Nevertheless, through archaeology, folklore 

and heritage marketing in the past twenty years people have come to 

appreciate this mixture of Slavic, German and Scandinavian culture as their 

own. I have seen the change in my family household: After the fall of the Iron 

Curtain new products covered the shop shelves and people, including my 

family, wanted to have all the things possible. As time passed by, people 
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began to distance themselves from the new and dug deeper and deeper into 

grandmothersô attics, packed with family heirlooms, which are proudly shown 

to visitors from abroad. I believe archaeologists, folklorists and historians 

brought this change about by researching and investigating a very long span of 

time in a short period of time. There are always a number of possible 

interpretations of archaeological finds but during the Independence period 

there has rarely been a conflict of opinions among the Estonian academia. 

Regrettably, as I mentioned before Estonians concentrate more on the 

research of their individual origins, and very much like archaeologists in Israel, 

do not pay much attention to several Russian periods. Schools in Estonia 

dedicate years to teach Estonian history to children with Russian background 

thereby cultivating an Estonian identity and assimilating them to this 

ónewfoundô Estonian national identity and culture. Although the histories of 

Israel and Estonia are different, both use archaeology in creating and 

reinforcing their national and ethnic identity. At the same time they are 

neglecting the identity and heritage of others, whose lives are attached to the 

same landscape. I do not believe it is always intentional but in the words of 

Samuel Butler: ñSelf-preservation is the first law of natureò.  
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PART II  - FIELDWORK 

 

 
The information in the empirical part is for the most part based on my fieldwork 

in Jerusalem during eight weeks (Febô 11 ï April ô11). I divided my time 

between the Temple Mount Sifting Project, working as a volunteer, and the 

City of David Archaeological Park, which I visited a number of times, both 

alone and as a part of a tour group. I attended the official City of David tours as 

well as an alternative tour run by EmekShaveh (see Chapter 7). In addition, I 

visited diverse archaeological sites and museums to see and compare the 

representation of archaeological artefacts all over Jerusalem. The following 

examples are intended as first-hand accounts on archaeologyôs current 

position and importance in revealing the historical truth(s) and the implications 

it entails. Additionally, I have added a chapter on the role of cemeteries and 

tombs in the continuously contested historic landscape. In the last chapters I 

will shortly stop on a number of museums exhibiting archaeological material, 

as well as historic audio-visual representations involving archaeological 

artefacts.  

 

6. The Ir David
4
 Foundation 

 

According to the web page5, the Ir David Foundation (Amutat EL-AD6) is a 

non-profit organization in charge of preservation and development of the City 

of David, familiar from the Bible. Others have added characteristics like right-

wing (El-Haj 2001; Mizrachi 2011) and having an expansionist-settlement 

agenda (El-Haj 2001: 231). The Foundation itself sets its goal as follows: ñ[t]he 

Ir David Foundation is committed to continuing King Davidôs legacy as well as 

revealing and connecting people to Ancient Jerusalemôs glorious past through 

                                                           
4
City of David 

5
 www.cityofdavid.org.il 

6
 Elad ς IŜōǊŜǿ ŀŎǊƻƴȅƳ ŦƻǊ Ω¢ƻ ǘƘŜ /ƛǘȅ ƻŦ 5ŀǾƛŘΩ 
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four key initiatives: archaeological excavation, tourism development, 

educational programming and residential revitalizationò (City of David 2011). I 

had the opportunity to take part in the first three activities and observe first-

hand the residential revitalization, which meant moving Jewish settler families 

in the area, sometimes to the (former) homes of evicted Palestinian families. 

 

The organization was established in 1986 by David Be'eri and has been 

settling Jewish families in the village since October 1991. Since then over 400 

Jewish residents have been settled there (EmekShaveh 2011) and the number 

is annually increasing. The issue has caused a conflict between archaeologists 

and national-religious Jews, who want to re-establish a modern Jewish 

settlement on this ancient site. Today, the Elad Foundation continues the 

annexation of properties in WadiHilwehneighbourhood, either by buying them 

from local residents or finding a reason to evict them if they refuse to sell. 

Since many of the houses have been built or expanded without a permit7
, it 

increases the number of buildings that are being subjected to demolition under 

the auspices of the Israeli law. 

 

The foundation also funds several archaeological projects in East Jerusalem, 

including the Temple Mount Sifting Project. Such excavations are often 

directed by archaeologists like EilatMazar and Gabriel Barkay, both known for 

their right-wing political views and the predicated Biblical framework of their 

work. Additionally, it provides tours in different parts of Jerusalem relevant for 

the Jewish connection toJerusalem. The organization has control over the 

content of the tours and materials provided at the site. The materials include a 

detailed map of the City of David, the 3D movie, numerous books at the City of 

David souvenir store and the information panels near the exhibition areas. 

Every information panel, with very few exceptions, starts with a verse or a 

phrase from the Bible. The verses were carefully chosen to match the 

                                                           
7
Since 1967 when East Jerusalem was annexed to Israel, not a single building permit was given in  

WadiHilweh. 
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information, in my opinion, just to connect the place with the Holy Scriptures of 

Jews and Christians.  

 

7. EmekShaveh ï Alternative Archaeology 

 

There are a small number of archaeologists, who have noticed the misuse of 

archaeology in Jerusalem. EmekShaveh is a non-profit organization consisting 

of archaeologists and community activists, who have taken a critical view on 

archaeological practice in Israel, especially on the role it plays in the Israeli-

Palestinian conflict. ñWe will offer a different perspective: archaeology without 

an ownership, one that bridges between periods, cultures and nations; 

archaeology which involves the local residents and examines the past as a 

shared asset regardless of religion or nationalityò (EmekShaveh 2011). They 

oppose the attitude which treats past as a possession and instead, see it as a 

possible tool for instigating positive processes between people. The 

organization has also published an information booklet ñArchaeology in the 

Shadow of the Conflictò (2011) as well as an alternative tourist guide to the 

City of David ñFrom Shiloah to Silwan Visitorôs Guideò(2011). 

 

During my fieldwork I got the opportunity to interview one of its members, 

YonathanMizrachi, who also leads alternative archaeology tours to the City of 

David, writes to different publications in both Hebrew and English and keeps 

archaeologists up-to-date about the situation in other parts of the world. 

According to Mizrachi, the archaeologists in EmekShaveh are among the few 

who admit that archaeology in Israel has become politicized. Their critique on 

many Israeli archaeologists and their projects has resulted in a slight exclusion 

from the mainstream archaeological community since his involvement with the 

organization.  
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8. City of David: From Tourism to Conflict 

 

As part of my fieldwork I spent a number of days conducting fieldwork in the 

City of David Archaeological Park, which is presently part of the 

WadiHilwehneighbourhood in Silwan. The site is controversial, not only 

because of the recent issues with Jewish settlers, but also because of the 

three different narratives connected to the site ï Jewish, Christian and Muslim. 

Both, City of David and Silwan, have provided material for many articles in 

both national (Israeli) and international press, mainly reporting on the clashes 

between Palestinians and Israelis due to Israelôs controversial settlement 

politics. Every Friday the streets of Silwan are filled with tear-gas, water 

cannons and a special police force is chasing Palestinian youths on the 

streets. From the lookout points in the City of David one can follow the clashes 

in detail, as they happen below in the valley. The clashes are one of the many 

indications that the area is a ócontested landscapeô in the strictest sense of the 

word. Although such clashes between Israelis and Palestinians are quite 

common all over Israel, most people do now know that in this case, the main 

reasons are archaeology, its practice and interpretation. 
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Map 1: Map of Jerusalem and its neighbourhoods. Silwan and the City of David are marked 

yellow. (Courtesy of EmekShaveh) 

 

8.1 Silwan 

 

The village was established in the 16th century (Silwanic.net, 2011) and is 

considered by Palestinians as one of the oldest villages in Jerusalem, with a 

long tradition of Arab habitation (Yas 2000: 31). The name of the village 

derives from the Gihon Spring, in Arabic EinSilwan - the main reason why 

people settled in the area over 5000 years ago. To Christians, it marks the 

place where Jesus returned the sight to a blind man next to the Siloam pool, 

now at the end of the tourist trail of the CoD. The village was originally 

established on the eastern side of Kidron Valley, built on top of a Judean 

necropolis ï many tombs are still clearly visible today. In the last 150 years the 

village has expanded and become a large residential area near the Old City 
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Walls, south-east of the Temple Mount. Today the area houses approximately 

40 000 Palestinians as well as 400 Jewish settlers. The village spread also to 

the mound of ancient Jerusalem, which now forms theWadiHilweh 

neighbourhood of Silwan. According to local folklore ñHilweh was the wife of 

mukhtar8Siyam. She was killed during armed clashes in the valley. Before her 

death, the valley was called Wadi Al-Nabah, the Valley of Wails. It is said, that 

at night one could hear among the hedges of cactuses the wails of the 

innocent girl who was viciously murdered by her brotherò [sic] (Silwanic.net, 

2011). 5500 people live in the WadiHilweh neighbourhood, which now 

correlates to the Jerusalem Walls National Park, including the City of David 

(Illustrations 3 and 4).  

 

To the Jews, the village is known as KfarHashiloah, a village of the immigrants 

from Sanôa, Yemen, who arrived in 1882. For three years the newcomers 

suffered from extreme poverty and so in 1885the Jewish community decided to 

purchase land to establish the first Yemenite village in Israel, 

KfarHashiloah.The Jews of the village were forced to abandon their homes 

due to the riots of 1936-1939. That was the second time when Jews were 

forced to leave the mound of ancient Jerusalem. The short historical overview 

above was taken from the City of David visitor map provided by El-Ad. Both 

historical narratives, the Jewish and the Palestinian, have ignored the others 

presence in the area. According to a third source, EmekShaveh, the Jews 

moved to live into an already Arab village, since due to different language, 

dress and prayer tradition they were not accepted by the Old Yeshuv, 

residents of the city, and were forced to live outside the city. Their poor 

financial and social status forced them to live in caves around the city in rather 

miserable conditions. The Yemenite Jews first received help from the Christian 

missionaries and only thereafter did members of the Old Yeshuv decide to 

collect money to buy land for the Yemenites. First Yemenites settled in the 

Silwan area in 1884 and lived peacefully with the Arab residents, until they left 

due to the riot in 1936 ( EmekShaveh, 2011) 

                                                           
8
 Head of the village, Arabic 
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The last of the three ópastsô seems to be an effort to integrate the other two 

accounts of the same story.  

 

After the 1967 war, the area was annexed to Israel, along with 28 other 

villages around Jerusalem (EmekShaveh, 2011) and began to grow rapidly 

due to the influx of Palestinian refugees. First Israeli archaeological 

excavations began at the site during the 1970s and 1980s and have not 

stopped since (WadiHilweh leaflet 2011). Today the excavations have gone so 

far that local residents face eviction from their homes on various grounds to 

make space for settlers and archaeological excavations, often called ósalvage 

excavationsô. On the same street, as the entrance to the City of David, is a 

small community centre where the youths can spend time with books and 

computers. In addition to this, it also functions as an information centre where 

activists and local residents tell óThe Story behind the Tourist Siteô. They 

cooperate with the óalternative archaeologyô tours of EmekShaveh and have 

put up a sort of lecture room (see illustration 3, page 42). At the end of every 

EmekShaveh tour in the City of David the participants are invited there to listen 

a local resident speak about archaeology, settlements and everyday life in an 

area as volatile as the óCradle of Jerusalemô. Unfortunately, when I participated 

in the tour, the person who was supposed to give the lecture was in jail and the 

other was under house arrest. I got a chance to meet one of them shortly a few 

weeks later, just before he was jailed again. 

The village and the people living there remain mostly unseen by the tourists as 

the fences, tour guides and site security seek to diminish the possibility of 

contact, giving the illusion of an entirely Jewish neighbourhood. Apart from 

Fridays, when weekly clashes between the locals and the Israeli Defence 

Force, manifested in loud blasts, water cannons and children with explosives, 

stir up the valley below. Regrettably that might remain their only contact with 

local residents, giving an impression of violent misbehaved children who need 

to be disciplined.  
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Illustration 1: A view on the City of David and Silwan, with Jewish houses on the background. Courtesy of 

EmekShaveh. 

 

 

Illustration 2: A view on Silwan from the City of David. Courtesy of EmekShaveh. 
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Illustration 3: Lecture Hall in the WadiHilweh Information Center. A local resident presenting the situation and 

views of the Palestinian community. (Courtesy of EmekShaveh) 

8.2 The City of David 

 

The City of David, the mound of ancient Jerusalem is located in the 

WadiHilweh neighbourhood of Silwan, south of the Temple Mount. It is thought 

to have been inhabited as early as 5000 BCE but not before 3000 BCE a small 

village was built on the site and from the Canaanite period (Middle Bronze Age 

IIB)evidence of a walled city has surfaced. Approximately 1000 BCE, 

according to the biblical tradition, King David conquered the city from the 

Jebusites, brought the Ark of the Covenant into the city and made Jerusalem 

his capital. Since then archaeological finds show a changing settlement pattern 

and population density on the mound during different periods until in the 16th 

century, when the village of Silwan started expanding on the slopes of ancient 

Jerusalem.  
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Despite the biblical tradition, the name itself, City of David ï Ir David, is quite 

recent, given to the site by early European explorers, and is now used by 

scholars of all backgrounds (Finkelstein, 2011). It was first suggested by the 

French archaeologist, Raymond Weill, in the 1920s and it took some time 

before it was taken up by Israelis (Pullan&Gwiazda, 2009). About 150 years 

ago, in 1867, when the British explorer, Charles Warren, first excavated the 

underground water systems in the area, there was not much there apart from a  

 

small village. Many other archaeologists, among them Kathleen Kenyon, 

excavated in the area after Warren. Today, along with Silwan, the excavations 

have spread ï two excavations above ground and additional three 

underground. The local activists mentioned that earlier excavations were 

conducted in accordance with the local population who used to enjoy the visits 

of tourists and also benefited from tourism, but today, when the excavations 

are conducted secretly behind the fence and under 24h supervision, the 

residents feel constricted and left out. According to the staff of the WadiHilweh 

Information Center, archaeology has become their enemy in the struggle for 

their homes.  

 

Aside from an archaeological site, it is also a settlement, a business and a 

major tourist attraction,which drew more than 350.000 tourists in 2007. 

Furthermore, it has become an important symbol for Jewish nationalism, a 

place ówhere Jerusalem beganô. Israeli soldiers visit the place at least 

onceduring their service. In the words of DoronSpielman, the spokesperson for 

Elad: ñItôs part of their cultural day to learn what they're fighting for, [and they] 

actually represent the return of the Jewish people to Israel after thousands of 

yearsò (60 Minutes, CBSNEWS, 2010).  
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First things to catch the eye on the way to the City of David are the fortified 

and bulletproof vehicles and construction trucks, parked near the entrance and 

a large golden harp that marks the entrance to Davidôs city.The gate itself is 

narrow and armed guards check and assess everyone entering the premises. 

The gate leads to a peaceful and serene patio and on the background plays 

harp music. According to the biblical narrative, David was a very skilled harp9 

player and this was, apparently, his city. The visitors are reminded of this as 

they enter, since there is a giant harp right at the entrance which also happens 

to be the emblem of the CoD Park. One visitor, whom I interviewed, called it: 

 

'The Disneyland for Bible enthusiasts'. The entrance area is filled with tourist 

groups, soldiers and young children, either finishing or starting their 

tour.Despite the laughter and content visitors, the presence of the armed 

guards ruins the intended effect of peacefulness.  

 

8.2.1 Tours 

 

The majority of the people visiting the site come as part of a tour group or take 

part in the official City of David tour. With the help of a map and an information 

leaflet provided by El-Ad visiting the site individually is also possible and 

                                                           
9
King James Version of the Bible translates the wordkinnor as harp. 

Illustration 4: City of David Entrance. 






























































































