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ibrahim and the White Cow — Guild Patrons in Evliya Gelebi's Seyahatname

Ibrahim and the White Cow - Guild
Patrons in Evliya Celebi’s
Seyahatname

Ibrahim et la Vache blanche, les chefs des corporations dans le Seyahatname
d’Evliyd Celebi

Gisela Prochazka-Eisl

Public ceremonies organized by the Ottoman court on such occasions as the weddings of
the sultan’s daughters, the circumcisions of his sons, and the beginnings of campaigns,
frequently included processions by the various guilds. The most splendid and famous
guild parades were held in the 16th and 17th centuries.! In the 18th century and later,
these parades became less frequent and less lavish, because public taste changed and they
were not so important a part of public entertainment any more. Of those guild parades
which took place in the Ottoman capital Istanbul, the parade of 1638 definitely was the
largest and most spectacular in terms of participants. It was held during preparations for
Murad IV’s campaign in Persia. All the guilds of the town, divided into groups and sub-
groups, processed through the streets of Istanbul. This event is elaborately described in
the first volume of Evliya Celebi’s Seyahatndme, which deals with Evliy4’s home-town,
Istanbul.

Evliya’s portrayal of this guild parade is one of the most famous and frequently discussed
parts of the Seyahatndme and is a valuable source on Ottoman cultural and economic
history. As early as 1822 J. von Hammer-Purgstall published a shortened version of it in
German.? Ten years later, in his Narrative of travels in Europe, Asia and Africa in the
seventeenth century, he provided an extended translation of it into English.> No subsequent
historian seriously dealing with guild or labor history in Ottoman Turkey has disregarded
Evliy4’s account.

In this paper I wish to briefly consider one previously neglected aspect of this text:
Evliya’s more or less detailed discussion of the pirs, the guild patrons. I will begin with a
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general overview about how Evliy4 introduces these pirs: some he discusses in detail;
others he mentions only marginally; and many he ignores completely. Next, I will discuss
the longer stories or legends about these pirs which Evliya narrates - though there are
not many, unfortunately. Then I will highlight the most significant themes of these
stories to show why particular individuals were chosen as pirs for certain guilds.* Finally,
I will briefly summarize the similarities and differences between these pirs and the
patrons of the Christian guilds of Europe.

How Evliya introduces the pirs

There are two reasons for choosing the Seyahatndme for such an investigation:

* Evliya’s descriptions of an Ottoman guild parade is the most detailed and informative we
have. Other descriptions of guild parades can be found in the so-called siarnameler, “books of
feasts”, which especially report on public ceremonies. This genre of Ottoman literature has
its roots in Ottoman chronicles. However, even though guild parades frequently have a
prominent place in these siarnameler, we only occasionally find allusions to the pirs. For
example, the Sirname-i hiimayan of 1582, which deals almost exclusively with the guild
parade held in the course of a long and lavish circumcision ceremony, mentions only three
or four pirs - and only metaphorically at that. This text mainly incorporates its infrequent
allusions to pirs into melodious sec‘-passages. For example, when the butchers appear, the
text tells us ameden-i cemd‘at-i qassaban-i cémerd-‘unvan, Coémerd/Cuvanmerd being the
parton-saint of the butchers.® Upon the arrival of the arrow-makers, we read Hayrii I-Halas
déyii manend-i Sa'd Vaqqds tirine ter Halds vériib.* When the jugglers’ guild appears, an allusion
is made to ibn Sina by describing them as Bii ‘Ali Sina-manend, ibn Sina being the magician par
excellence.”

* Evliya can be regarded as the archetype of the educated, literate Istanbulite of his time.
Moreover, he is famous for stories, legends, and tales: if he knows a story related to his
subject, he will tell it. Thus Evliy4 can be taken as an indicator of the best-known and most
frequently-narrated stories.® But his eagerness to tell stories often leads him into
disgressions, as his description of the guild parade demonstrates. So, for example, he writes
that idris, the patron of the tailors, is now in Paradise tailoring clothes for the celestials (SN I
: 191b).° The mention of Paradise prompts him to mention Jesus, who is in Paradise, too.
Evliya then states that idris and Jesus are the only prophets that entered Paradise without
dying, and this leads him to the stories of their resurrection. Thus Evliya tells us all he
knows about this pir, except why idris is the pir of the tailors!" And such is often the case in
his account of the guild parade - especially as the parade draws to a close, and he presents
more and more stories, frequently as a kind of intro when a group of related guilds enters
the scene, such as those of the producers of boza (SN 1: 212b f.) and the musicians (SN I: 206b
f.).

The conception and development of the fiitiivvet movement and Ottoman guild patrons
has been studied by F. Taeschner. Especially important is his monograph on the
development of the AHi brotherhoods and the fiitiivvet movement, one chapter of which
concerns the position of the fiitiivvet and its role vis-4-vis the Ottoman guilds. Not until
Ottoman times, when the fiitiivvet movement in the Arab world was already in decay, did
it establish an alliance between the Anatolian AHis and the Bektasiya on one hand and the
Ottoman guilds on the other. According to Taeschner the fiitiivvet began to play an
increasingly important role within the Ottoman guilds,'! and only in Ottoman times did
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guild patrons became “institutionalized”. The so-called fiitiivvet-nameler were then
written, the most important of which was the 1524 Fiitiivvetname-i kebir of Seyyid
Mehemmed b. Seyyid ‘Ala’eddin el-Hiiseyni el-Rizavi.'? Large parts of this were translated
by Taeschner into German. Ibn ‘Ala’eddin narrates the sequences in which the pirs were
appointed: First there were the four partriarchs, ¢ahar pir: Adem, sit, ibrahim, and
Muhammed. Then Muhammed, who had been girded by Cibril, girds ‘Ali b. Abi Talib at
the famous event of Ghadir Khumm.?* By order of the Prophet, ‘All in turn girds 17
Companions, making them pirs of certain guilds and giving them “license” to gird further
persons. The first one girded by ‘Ali was Selman al-Farisi, who by order of ‘Ali then girded
55 more Companions. The Fiitiivvetname-i kebir was the main source for numerous later
and shorter fiitiivvetnames.'* As we shall see, the well-read Evliyi knew such books and
obviously consulted them to learn the pirs.

But the fiitiivvetname of Ibn ‘Ala’eddin has practically no stories about the pirs, so Evliya’s
information and narratives about them must have come from either other sources, such
as various qusasii l-enbiya’ or, more probably, from his own recollections of popular stories
and legends.

In his account of the guild parade, Evliyi mentions some 500 to 550 groups,'> each of
which he treats in various degree of detail. Some of the groups are described only in two
lines; others receive more attention. Insofar as he knows them, he takes care to mention
their pirs, naming more than 250 individuals, many of them being pir for more than one
guild. The prophets Muhammed, ibrahim, and Niih, for example, are pir for seven guilds
each. The semi-historical Persian king Cemsid, the central figure in a good many stories
and myths, is pir for eight guilds.!® David is by far the most popular pir, being patron for
18 guilds.

Frequently individual pirs are the patron for several thematically-related guilds. For
example, the Qur’an says Daviid invented forging'” when he produced his chain armor:
thus we find him the patron of the many guilds dealing with metal or weapons. But there
were also many guilds which, according to Evliy4, had two or even three pirs. In most of
these cases one pir is a pre-Islamic figure and the second one a girded Companion of the
Prophet. Evliya frequently takes care to emphasis that the girded pir is the “real” one.
Examples:

The paste producers: “In old times their pir was Fisagores-i Tevhidi, but in the age of the
Prophet their real pir is Hazret-i ‘Ubeyd-i ‘Attar.”'® The ancient patron of the ship-
builders was of course Nuh, builder of the Ark; but later a certain Ebii I-mahz-1 ‘Ummani
became “officially” girded as their pir.’* These two examples illustrate the fact that the
proper names of the pirs frequently had some concrete association with the profession or
trade of which they were patron.

The guild patrons fall into several categories:
* Companions of the Prophet.
* Prophets (Noah, Salomon, Adam, David, Abraham, and so on).
* Figures from Persian mythology and history: Cemsid, Hiseng, and Afrasiyab.
* Certain later individuals who had no connection with the Prophet.?

* Several obscure figures, even one non-Muslim, whom Evliya himself states to be legendary.

Evliy4 obviously did some research concerning the pirs of some of the guilds: in about 85

instances we find the phrase “their patron is ” followed by a gap, which shows that

Evliya planned to fill in a name later. These gaps become more frequent near the end of
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the guild description. The above-mentioned Fiitiivvetname-i kebir obviously was one of his
sources, as he alludes to it several times. For example, concerning the pir of the producers
of suits of armor he says: “In the fiitiivvetname-i kiibra is written that he was mauled by
lions at Hillah near Baghdad. His grave is unknown.”?* Sometimes Evliya admits that he
could not determine a guild’s pir, because there was no mention of it in the literature: “I
do not know their pir: I did not see him in any siyer, fiitiivvet, and the fiitiivvetname-i kebir;
and I did not visit him (i.e. his grave) during my travels.” Or: “Their pir is unknown: I have
not seen the guild of suitcase-makers in any fiitiivvet.”?

Frequently Evliy4 also mentions the “number” of a pir - that is, what his rank was in the
pirs girded by a certain saint. For example, “He is the third pir girded by Selman-1 Pak”%.
When comparing these numbers with the Fiitiivvetname-i Kebir, as edited by Taeschner, we
observe that they always are in accordance with that text.?

Guilds without a pir:

Evliya states that there are guilds without a pir. He calls 23 guilds pirsiz, and gives several
reasons why they are such. Some were pirsiz because they were non-Muslim or gypsy
groups. Two were the fur-traders from Rumeli, whom he calls “a group of Greeks without
religion and without patron”,” and the gypsies with dancing bears from the quarter of
Sultan Balat sah, whom he vilifies as “pharaonics without patrons”.?s Concerning the
Jewish butchers he writes, “These cursed ones do not eat the meat that Muslims
slaughter: they are one more of these damned groups without a patron.”?’

Another reason a guild might lack a patron is its low social status or its reputation for
dubious dealings. Among such were the thieves, the pimps, and the panderers. More than
once Evliyi contemptuously writes of a guild “Heaven forfend that they have a patron”,
or “Heaven forfend the audience that they have a patron.”? Sometimes Evliyd simply
does not accept a guild’s claim that it has a certain patron. For instance, of the asesan, the
night-watch, he writes, “According to their superstitious belief, their patron is Amr-i
‘Ayyar, but this is certainly not the case. Beware!”? EvliyA states that the actual patron of
the silk mercers is ‘Abdullah, son of Ca'fer-i Tayyar, despite their claim that their patron
is Imam Gazzali. Also the claim of the boza-makers that their pir is Sar1 Saltig, is
commented on by Evliy4 only with hasa (SN 1: 212b).

But Evliy4 sometimes offers a very pragmatic explanation for a pirsiz guild. He states, for
example, that the horse-millers and the gun-makers have no patrons because their
handicrafts were unknown in the Prophet’s time. However, he then contradicts himself
by saying that David is the patron of the gun-makers because he battled Goliath with a
metal blowtube and small clay balls (SN T : 182a). Similarly, according to EvliyA the
bandmasters (mehteran) have only the pre-Islamic Cemsid as a patron because no bands
existed at the time of the Prophet.*

According to Taeschner (1979 : 455f), who compared concerning this point Ibn
‘Alaeddin’s Fiitiivvetname-i Kebir with al-Burgazi,*! there are twelve groups which do not
deserve the fiitiivvet: ? the unbelievers (kafir), the wine drinkers (Hamr icenler),® the
hypocrets (miinafig), and nine professional groups - specifically the fortune-tellers (
remmal and miineccim), the servers in the hammams (dellak), the agents (dellal), the
weavers (cullah), the butchers (gassab), the surgeons (cerrah), the hunters (sayyad), the
tax-tenants (‘amelddr), and the crop speculators (matrabaz). However, Evliya does not list
any of these groups as pirsiz: he does not mention the ‘ameldar and matrabaz at all, and for
each of the other ten professional groups he gives the name of a pir. Only the Jewish
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butchers mentioned above have no pir - not because they are butchers, but because they
are non-Muslims.

Female pirs:

Among the patrons are five women, one of them even designated by the feminine form
pire: The patron for the female Qur’an recitators was Sitti Hafza, the daughter of ‘Umar
bin Hattab (SN 1 : 156a). The patron of the kehhdlan was an un-named pre-islamic Jewish
lady.** The patron of the kettanciyan, which included the farmers who grew linen as well
as the producers of linen thread, was Hadice-i Kiibra, wife of Muhammad and girded by
the Prophet himself. As patron of those involved with linen production, she was the
Islamic successor of the early Iranian hero-king Hiiseng sah.* The patron of the napkin-
embroiderers, yaglikci, was Belqis, wife of Salomon, because she herself had embroidered
a napkin (SN'I: 192b). Particularly interesting is Evliyd’s mention of a female pir among
the circumcisers (“esnaf-1 berberin-1 siinnetciyn”): After explaining that the Prophet
was born circumcised, he introduces Rabi‘a bint ‘Abdullah ibn Mes’td, wife of Ebi 1-
Havaqin Muhammed, as the pir for circumcising girls, as it was she who cut “the peace of
redundant meat called little red tongue which is situated in the middle of the girls’
masdar (lit. ‘place of origin’)“. He claims this circumcision is very useful, as it facilitates
delivery.*

What were the characteristic features of a guild patron? What must he or she have done?
What virtues did they possess? In his chapter on girding - which is not part of the guild
account - Evliya describes a typical pir as “one who is innocent and clean and free of any
sin and blemish: his belief is wholehearted”. He later adds that a pir is “one who is girded
in the presence of the Prophet by the belt of one of the Four, who are girded by Him”.>

Stories or legends about these pirs

Unfortunately, contrary to our expectations, EvliydA does not provide us with an
abundance of stories, legends, and sayings about the patrons. Because, as was stated at
the beginning, we can take Evliya to be an indicator of what we might expect to find in
the “mental furniture* of the typical educated Ottoman, we must conclude that few
legends concerning pirs were actually in circulation. Usually Evliya states why someone is
pir only in a single sentence. Sometimes he mentions the location of the pir’s grave and
the pir’s age at death - always far beyond a hundred years. Evliy4 also tells us if he himself
has visited the person’s grave, describing its appearance or any special rites performed
there.

There were a variety of reasons why certain individuals became patrons of certain guilds.
According to the legends, certain Companions of the Prophet became girded because:
¢ The Prophet had decided that the Companion in question should work in that particular
profession, or the Companion had done the Prophet a service characteristic of that
profession. Thus Bilal, the first miiezzin, became patron of the miiezzins; and Selman, who
shaved the Prophet, became patron of the barbers.
+ The Companion did something which somehow can be associated with the profession in
question or provided the Prophet or the Prophet’s household with a certain product. Thus
Ebu |-Kevser sadii 1-kiirdi was patron of the water-carriers because he distributed water to
the fighters during the Battle of Kerbela (SN I : 160b). Also, Reyyan-i Hindi was the patron of
the simitci because he had presented simits to Hasan and Hiiseyin (SN 1: 159b f.), and es-seyh

Cahiers balkaniques, 41 | 2013



21

22

23

24

25

26

ibrahim and the White Cow — Guild Patrons in Evliya Gelebi's Seyahatname

Halid-i ‘Ummani was the patron of the pearl-divers because he gave pearls to Muhammed (
SNI: 163a f.). Another Companion, ‘Itriddin-i Hindi, regularly provided the Prophet with
rose-water, and therefore had been made the pir of the giilabci (SN 1: 158b).

* Another reason certain individuals were pirs of particular professions was that they were
believed to have invented or introduced things used in those professions.*® This was
especially true concerning the pre-islamic prophet-patrons. An example is Yusuf, pir of the
clockmakers, who invented the clock while sitting in a dark well because he needed to know

the correct time to perform the prayers (SN I: 163a).

The Legends®*®

As was said before, no elaborate texts should be expected. In fact, only about 30 stories
concerning the pirs are longer than two or three sentences.

What is really striking and interesting about this material is that two-thirds of the stories
deal with pre-Islamic figures. This implies that the stories of the “old ones”, and therefore
the sources which included these stories, were widely known. Stories from various books
on the miracles of the prophets (qisasii l-enbiya) obviously belonged to the common
popular knowledge of the time, which - of course - was also true of the stories in the
Koran.” By contrast, stories concerning the Companions of the Prophet are significantly
fewer and shorter. Often the pre-Islamic patron and his special relationship with a guild
is described in detail whereas the name alone of the “real” pir is provided by Evliya
without further comment.

The main features of the protagonists are the following:

Miracles (mu‘cizat, keramat) such as transformations and metamorphoses are rare.

However, the miracles that are narrated are not restricted to the Prophet but

include miracles performed by Companions of the Prophet and by other prophets.

One miracle story is even about a non-Muslim woman, the Jewish kehhal mentioned

above, who healed the prophet Miisa’s eyes. One set of miracle stories relate that

the patron of the fishermen, Nasrullah Semmad, threw his net onto the sand of the

desert and magically drew forth a multitude of fish. EvliyA mentions that he

himself, when on the hajj, ate of fish caught in the sand.”
fbrahim, patron of several guilds involved with milk production (milk, hallim cheese,
cream/kaymak, yoghurt), had a miraculous cow in Aleppo which never dried up. He
milked her every day and distributed the milk to the city’s poor. And the trough in which
the cow’s milk had been kept provided milk to the people for hundreds of years
afterwards, always remaining full (SN1: 167b).*

ibrahim was also the patron of the salt traders because of another miracle he had
performed: After he had finished building the Kaaba, a small bowl of dust remained.
When Ibrahim asked God for wages for his labour, God told him to cast the dust in the
bowl in all directions. Ibrahim obeyed, and the dust was distributed across the whole
world as salt: “And to this day all the creatures of God eat of the salt of Ibrahim”.*

Miraculous coincidents

Stories of this type mainly relate the very unlikely chance through which a pir invented,
or learned how to do, something.
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For example, after Cain, patron of the gravediggers, killed his brother Abel, he did not
know what to do with the body. But then he observed a raven digging up a coconut and
got the idea of hiding the corpse in the earth (SNT : 154a). This - less the coconut -
basically is how the story is told in the Quran.*

Another example is the Iranian hero Cemsid, patron of the soap makers as well as of
several other guilds: He failed in his first efforts to produce soap from olive oil and was so
disappointed that he started crying. When his tears dripped into the oil, it immediately
coagulated, becoming soap. Cemsid realized that the coagulation was caused by the salt in
the tears and thus learned how to make soap. According to Evliy4, Cemsid invented 366
different crafts (SN1:179b).

The creation of flax was the result of another happy accident: Hiseng, the mythical
Iranian king, grew cotton and watered it with urine. God then turned Hiiseng’s cotton
into flax. Evliya says that this is why flax has the aroma of urine. However he does not
enlighten his readers about what had inspired Hiiseng to water his cotton with urine in
the first place (SN1: 166a).%

Order by God

There are stories relating how God ordered certain arts and crafts to be taught to human
beings. The agent of God’s will in these stories is Cibril. Thus Cibril showed Adam how to
grow wheat and then how to grind the wheat and bake bread: Adam therefore became the
patron of the bakers. Cibril also showed Noah, patron of the ship-wrights, how to build a
ship “in the design of a goose’s breast-bone”.

Pirs and Christian patrons

Finally, I will briefly compare Christian?’ traditions about guild patrons with those of
Evliya. As sources I used the Legenda Aurea, a 13" century collection of legends by Jacobus
de Voragine, and the Ecumenical Online Lexicon of Saints by Joachim Schéfer.*® One
striking parallel is that among the many legends about Christian saints there are
disappointingly few concerning their role as guild patrons: I had in fact expected the
works I consulted to be much more detailed on this subject than the Seyahatndme. First
the differences between Christian and Muslim guild patrons: In contrast to the Muslim pir
s, we find few biblical prophets as Christian guild patrons. The Apostles, like the prophet’s
Companions, were guild patrons, but the overwhelming majority of Christian guild
patrons were saints who lived in late Antiquity and during the Middle Ages. And - of
course - we find many more female Christian than female Muslim guild patrons.

But there are also several parallels between the two guild-patron traditions:

¢ As with the Muslim pirs, occasionally we find one individual as the patron for more than a
single Christian guild. Indeed, some saints - for example St. Nicolaus and St. Catharina -
served 25 to 30 guilds as a patron.

¢ Like the Muslim guilds, some Christian guilds had more than one patron.

* And unfortunately as with the Muslim pirs, we find few explanations, or even hints, about
why certain saints became patrons for certain guilds. Often it is far from clear from their

biographies why these particular saints should have been the patrons of these particular
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guilds. However, there are some cases in which there is - as with Muslim pirs - a clear
connection between a saint’s life and his or her patronage of specific guilds:

° Some of the saints had pursued the guild’s work. Thus the Apostle Andreas, who was a
fisherman, is the patron of the fishermen. And Thomas, who drafted the plan of a palace
for the King of India, is the patron not only for the architects but also for some other
groups in the construction sector.

Some acts of certain saints have associations with the activities of certain guilds. Thus
Christophorus, who carried the baby Jesus across a river, became the patron of ferrymen.
And Caecilia, because her chorus of nuns sang so beautifully that they tamed the attackers
of their convent, became the patroness of singers.

As in the case of the pirs, one Christian patron is frequently responsible for a whole
cluster of related professions. Consequently Ibrahim - remember the Cow of Aleppo - was
pir for many professions dealing with milk. And Catharina, who was martyred on the
wheel, is the patron for numerous guilds connected with wheels, or whose working
equipment is turned by wheels - such as the potters, the carriage-makers, the millers, and

the scissor sharpeners.

And, by the way, there was even a patron common to Muslim and Christian guild

traditions: Daviid / David, the patron of the musicians. The only difference is his

instrument: In the Judeo-Christian tradition he played the harp (for Salomon), whereas in

Muslim tradition he played the zurna.

The

table below is a preliminary conclusion of the differences and similarities in the

concepts and ideas, as embodied in the legends, between both Muslim Ottoman and

Christian European guild patrons.

Pirs and patrons — differences

Pirs

few

many pre-Islamic prophets

Companions and contemporaries

of Muhammed

Muhammed

very few female pirs

Christian patrons

few biblical prophets from the Old Testament
Apostles; but only a few other contemporaries
of Jesus

many figures from the time after Jesus

figures from the time after v e J

many female patrons

pirs and patrons — common features

one pir/patron for several guilds

frequently the same pir/patron for related guilds

several pirs/patrons for the same guild

David/Daviid pir/patron of the musicians
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NOTES

1. Public ceremonies which were famous for especially splendid guild parades include Murad III's
1582 celebration of the circumcision of his son Mehmed, the 1638 festivities preceding
Murad IV’s campaign against Persia, the 1675 celebrations of the circumcisions of two sons and
the wedding of one daughter of Mehmed IV, and that Sultan’s 1678 festivities prior to his
campaign against Russia. For the details of all these celebrations see: Arslan, 1999; Atasoy, 1997;
Aynur 1995; Nutku, 1972;. Oztekin, 1996; and Proch4zka-Eisl, 1995.

2. Hammer-Purgstall, J.v., 1822.

3. Hammer-Purgstall, J.v., 1850.

4. 1 must emphasize that this paper is not about guild patrons in general, only about their
portrayal in the Seyahatndme of Evliya Celebi.

5. Prochazka-Eisl, 1995 : f. 55v.

6. Sa'd b. Vaqqas (6007-678), one of the most important Companions of the Prophet, was famed
for his skill in archery, which he demonstrated at the battle of Uhud. Prochédzka-Eisl 1995, f. 54v.
7. Prochazka-Eisl, 1995 : f. 22v.

8. But this is only one aspect in which the Seyahatndme can be regarded as an indicator: E.
Prokosch in his forthcoming article on Ottoman lexicography, states that the Seyahatndme,
together with Hammer-Purgstall’s History of the Ottoman Empire would suffice to write a lexicon on
hadithes relevant in specific Ottoman contexts, which would be more useful for Ottomanists than
Wensinck. Prokosch, 2012 : forthcoming.

9. SN = Seyahatndme. To avoid irritations between the first and the second revised edition I do not
quote the relevant page but the manuscript folio, which of course is the same in both editions.

10. Busse/at-Ta‘labi 2006: 64: “Idris war der erste, [...]der Kleider nihte und genihte Kleidung
trug.”

11. Taeschner, 1979 : 406.

12. Its actual title is Miftahu d-daqa’iq fi bayani l-futuwwa wa-I-haqa’iq.

13. This is the reason that ‘Ali commonly is seen in Islam as the founder of the guilds. Taeschner,
1979 : 408.

14. Various guilds took parts of it and changed it according to their special needs. Taeschner,
1979 : 414.

15. This number is suggested by Yi, 2004 : 42, n. 2. According to Yiicel Dagli’s index in the
Seyahatndme, there are around 550 groups.

16. Later on, Evliya states that Cemsid is pir for 366 guilds; see below. The source for the many
narratives concerning Cemsid’s uncanny ability to invent and teach numerous skills is Ferdousi’s
sahname. Cf. Yarshater, EIr 2008 : 505. The sahname obviously belonged to the books consulted by
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Evliy4, as he refers to this book when introducing the painters: “...as it was written in the
sahname*“. SN1:199b.

17.Q 34:10 -11: “And We made pliable for him iron, [Commanding him], ‘Make full coats of mail
and calculate [precisely] the links, and work [all of you] righteousness.” www.corpus.quran.com,
accessed 16-03-2012.

18. “kadim-i evvelde pirleri Hazret-i Fisagores-i Tevhidi idi. {Amm4&} Hazret-i Risalet asrinda pir-i
hakikileri Hazret-i Ubeyd-i Attar'dir”. SN1: 158a.

19. “Pirleri Hazret-i N(h'dur. Amma4 Hazret-i Resiil asrinda Mekke deryés1 kim Siiveys deryasidir,
andan bir re’ls Hazret huzliruna geliip isldm ile miiserref olan Ebii'l-mahz-1 Ummani'dir”. SN1:
162a.

20. Such as Salsal Tatar for the boza-makers (SN 1 : 212b f.) and - before Hamza took over -
Tohtamis Bay from the dynasty of the Cingizids (SN I : 194b). I will not discuss the already
thoroughly-researched AHi Evran, for whom see Taeschner, 1941, 1955, and 2012.

21. “fiitlivvetnime-i kiibrada "Bagdad Hillesi'nde arslan paralamisdir, kabri nd-ma‘limdur" deyii
yazmus. Rahmetulldh.” SN 1: 190a.

22. “pirleri ma‘limum olmayup bir siger i fiitiivvetde ve fiitiivvetndme-i kebirde gérmeyiip
seyahat etdiigimiz yerlerde ziyaret dahi etmedik”. (barber razor grinders) SN I: 189a; “pirleri na-
ma’limdur. Varulcu esnifin bir fiitiivvetde gérmedik” (suitcase makers) SN I: 202a. Evliya states
of the pir of the tanners: “Ca‘fer-i Sidik'mn Fiitiivvetndme-i Kebir'inde mastiirdur” SN 1: 193b.

23. “Selman-1 Pak 'in kemer-beste etdiigi tigiincii pirdir”. SN I: 159a.

24. For a comparison of the relevant parts in the Seyahatname and the Fiitiivvetname-i Kebir see
Eren, 1960: 69-74.

25. “...bunlar ciimle Riimeli'nde Serfice ve Filorunya ve Ligista ve Golikesri sehirlerinde sékin bir
alay bi-din ve bi-pir Urumlardir” SN I: 193b.

26. “pirsizan-i Fir'avniyan” SN I: 169a.

27. “bu mel‘Gnlar miiselminin bogazladugi lahmi yemeyiip baska pirsiz mel’inlardir” SN I: 166b.

28. “hisi mine's-sdmi‘in pirleri ola” for the pdzvengdn, “hasa pirleri ola” for the deyyiisan; both
SN I: 154b.

29. “zu‘m-1 batillarinca pirleri Amr-1 Ayyar'dir amma hdsa ve kelld”. SN 1: 154b.

30. “Pirleri Cemsid'dir. Hazret asrinda zurna ¢alinmayup pir-i hakikileri yokdur.” SN I: 202b.

31. The Fiitiivvetname of Yahya b. Halil al-Burgazi also is translated into German in Taeschner,
1979: 318-402.

32. The Fiitiivvetname-i Kebir also gives the reasons why these guilds are not worthy of the
fiitiivvet.

33. Evliya says the Jewish tavern-keepers are pirsiz, though they have Cemsid SN I: 215a.

34. She cured Moses of an eye illness by rubbing some dust into his eyes which she had taken
from beneath his feet. She was kehhal for 200 years. Only in the time of the Prophet was she
replaced by a new pir (whose name is left blank in the SN). SN I: 158a.

35. “kettan ekenlere ve egiriip iplik edenlere Hadice-i Kiibra pire oldu.” SN I: 166a.

36. “Amma siinnet edicilerin piri Ebii'l-havikin Muhammed'in hatinu Rabi‘a binti Abdulléh ibn
Mes‘id'{dur}, duhter-i pakize-ahterlerin masdar1 ortasindaki kirmizi dilgik ndm lahm-1 z&’idi
kesiip siinnet ederdi. Hazret-i ibrahim hatinu olan (---) Ana Hacer Ana'ya gazab ediip ol lahmi
kestip siinnet ediip ol asirdan berii bintanlar: siinnet etmek Arabistdn'a mahsiisdur. Hala Misir'da
Hazari derler bir gline kavm vardir, kiz siinnetleri gecesinde azim sdduméinlar ederler. Nisvan
t4’ifesine bu siinnetin fa’idesi oldur kim vaz‘-1 haml etdikde 4san vech ile dogururmus.” SN I:
198a.

37. “Pir oldur kim her muharreméat [u] memn{i‘dtden miiberrd ve ma‘sim [u] pak ola. Anin iman
diirtistdiir.” SN I, 150a and: “pir oldur kim Hazret huzlirunda ddrd miyan-bestenin seddin
kusanmis ola.” SN, 185a.
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38. The chapter “Evsaf-1 sanyi‘-i mesahir-i enbiya-i izim” contains a long list of the professions
of the prophets. SN I: 147a. Evliy4 said he used the Fiitiivvetname-i Muhammedi, which is another
name for the Fiitiivvetname-i kebir mentioned above. Cf. Eren, 1960: 66-67.

39. The question of the sources for these stories definitely deserves further research and a much
more in-depth investigation - an enterprise which would exceed the scope of the present paper.
A good research was done Eren 1960, who identified an abundance of sources used by Evliya. Cf.
for example the edition of the Qisas al-anbiya’ of Busse, 2006 and Boeschoten et al., 1995, in which
are extracts of many of the narratives.

40. For a Koranic story of Daviid see note 17. For a story in the Koran concerning Cain, see below.
41. “Bi-emrillahi Ta‘ala ¢olde ve ¢olistdnda ve berr i beydbinda sebekesin ya‘ni agin kum iizre
atsa glini-gin méhiler ile ag1 mal-4-mal olurdu. Hattd bu hakir sim-1 serif'den Hacc-1 serife
giderken Bi'r-i Ziimiirriild nidm mahalle vardigimizda ciimle huccic-1 miislimin pestemal
pestemal kum icinden ufacik ve iri baliklar getirtip pisiriip tenviil etdik.” SN I: 174a.

42. This legend is still well-known in Aleppo; for its origins see Tomkins 1897: 80.

43. “.ild haze'l-dn cemi‘i mahlik1 Huda, ibrahim Halil tuzundan tenaviil ederler aceb
hikmetdir.” SN I: 159b.

44. Q 5 : 31: “Then Allah sent a crow searching in the ground to show him how to hide the
disgrace of his brother. He said, ‘O woe to me! Have I failed to be like this crow and hide the body
of my brother?” And he became of the regretful.” www.corpus.quran.com accessed 16-03-2012.
45. Hiseng is mentioned in the sahndme as the inventor of various crafts: he “dug canals for
irrigation and promoted cultivation”. Cf. Yarshater, EIr 2004: 491.

46. “kaz gogsii kemigine gére” SN1:162b.

47. Especially Roman Catholic.

48. De Voragine 1912 and Schifer, www.heiligenlexikon.de accessed 14-03-2012.

ABSTRACTS

The most splendid and famous guild parades in Istanbul were held in the 16th and 17th centuries;
of those guild parades, the parade of 1638 definitely was the largest and most spectacular in
terms of participants This event is elaborately described in the first volume of Evliya Celebi’s
Seyahatnime, In this paper I wish to briefly consider one previously neglected aspect of this text:
Evliyd’s more or less detailed discussion of the pirs, the guild patrons. I will begin with a general
overview about how Evliy4 introduces these pirs ; next, I will discuss the longer stories or legends
about these pirs which Evliya narrates - though there are not many, unfortunately. Then I will
highlight the most significant themes of these stories to show why particular individuals were
chosen as pirs for certain guilds. Finally, I will briefly summarize the similarities and differences
between these pirs and the patrons of the Christian guilds of Europe.

Les plus splendides et fameuses parades de corporations a Istanbul ont eu lieu aux xvi® et xvi®
siécles ; parmi elles, celle de 1638 fut, sans aucun doute, la plus spectaculaire et la plus grande en
termes de participants. Cet événement est largement décrit dans le premier volume du
Seyahatnime d’Evliy4 Celebi. Dans cet article je veux aborder briévement un aspect jusque-1a
négligé : la discussion plus ou moins détaillée par Evliya des pirs, les dirigeants des corporations.
Je commencerai par un survol général de la facon dont Evliyd introduit ces pirs, ensuite je
discuterai les 1égendes et récits - peu nombreux malheureusement - qu’Evliya nous raconte a
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leur sujet. Ensuite je mettrai en lumiére les thémes les plus significatifs de ces histoires pour
montrer pourquoi des individus en particulier étaient choisis comme pirs pour certaines
corporations. Enfin je concluerai rapidement sur les similitudes et les différences entre ces pirs
et les patrons des corporations chrétiennes en Europe.
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